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PREFACE. 


Actuated by the reasons I have mer 
tioned in pages 4——6 of this book, this Lec- 
ture on thé “ Position of Zoroastrian Women 
in Remote Antiquity” was delivered by me 

“on the 18th of April, under the Presidency 
“of the Honourable Sir Raymond West, 
G.C.LE., LL.D, (Member of Council), in 
the Bai Bhikaijee Shabpurjee Bengalee 
Hall of the Parsee Girls’ School at Bombay, 
In..it I have generally adhered to the 
earliest fragments of the Zoroastrian litera- 
tux, and collected most of the references 
tomy subject in the Sacred Writings of the 
Parsees, It has been my object to show 
‘the extent to which Zoroastrian men had, 
“in very olden times, cherished respect for. 
worfien, and the position they assigned to 
them in social, moral and religious rela- 
tlons—a position if not nobler, at least 
. 4s noble as that Accorded to them by the 
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most civilized nations known in the history 
of the world. The specia] attention of 
some European writers is humbly d&iwre 
to it, as they occasionally seem to’ be 
unfamiliar with the history and- antiquity 
of Zoroastrian Iran. 

As nearly half the cost of printing and 
publishing this discourse has been made 
up by the kind support of the Trustees of 
the Sir Jamshedjee Translation Fund and 
of a tew other patrons of Zoroastrian re- 
search ({ myself paying the remaining 
half,) this volume, like its predecessor 
on the alleged practice of “ Next-ol-kin 
Marriages in Old Iran”, is intended for 
gratuitous circulation amongst my Com- 
munity, as well as for presentation to 
European Avesta scholars and to the 
principal libraries ig India and Europe? 


: D.D.P.S. 
10th May 1892. 


CONTENTS. 


Pade 

PRUFAGE,,, a see nae nae fen iii 

Abbrovintions 0, as. tee nae tee 1 

English Views of Women ve eae ane 2 
Y . 

Lecture gn the Position of Zoroastrian Women, 8 


Sir Raymond’s Observations on it... .. = 5 
Report of the Proceedings 4, . os6 208 
« 


Sydvalthsh and Stiddbch,,. su ons on OBB 


Ovmioys or run Pruss aie on 188-85 


ABBREVIATIONS. 


Yt. for Yasht; Ys, or Yas. for Yasna; 
Vond, for Vendidad; §. B. B. for the Sacred 
Book of tho Mast; Din, for Dastur Peshotanji’s 
edition of the Dinkard; Av.=Avesta; Woster, 
for Wostormarck; isp. for Visparad; Ost. 
Koliur for Ostirunische Kultur im Altertum ; 
Av. Tr. for Livro Saoré du Zoroastrismo ; Pahl, 


for Pahlavi; Trag. for Fragment. 


ENGLISH VIEWS OF WOMAN. 


~<Sea>— 


Woman ! blest partner of our joys and woos !—Sand, 
Blessing and blest wherever she goes.—Cowper. 

Eager to hope, but not Joss firm to bear.—Byron, 

O born to smooth distress, and lighten care ;—Alr's, Barbauld, 
Profound as reason, and as justice dear }—Savage 

Yet suffering vice compels her tear — Crabbe, 

Meekly to bear with wrong and cheor decay,—Afrs, Temans, 
And wipe the mourner’s bitter tear away,—J. Grahame 

O Woman! woman! thou art formed to bless,—J. Bid, 

Por woman is all truth aud steadfastnegs;—Chatcer, 

Holy, divine, good, amiable, or sweet,—Jfiton, . 

Each softest, truest virtne there should meot.—Johknson 
Women were made to give our eyer delight,—Young, 

So fond and true, so beautiful and bri ght: —Patiorson. 

Yo watohful sprites that mado e’on man your cure, Brown, 
You are not free heonuse you're more than fal.—Ltherege. 
Gay smiles to comfort; April showers to movo ;— Par nell, 
The important business of your life is love :~—Lytéloton. 

Here woman reigns; the mother, daughter, wife—-Monigomery. 
The loved and cherished idol of my life, Prentice. 

‘There is something in their hearts whioh passes specoh,—Story, 
There is a charm uo yulgav mind can veach :—-JV, Allison, 

A rosebud set with a little wilful thorn ;—Tennyson, 

Sul shall your charms my fondest themes adorn.—Hillhouao, 
Sacred by birth and built by hands divine,—Dryden, 

Pure and unspofled as th’ ermine,—Davenant, 

Her worth, hor warmth of heuvt log friondship say—Scott, 

All my fortunes at thy foot L'il lay.— Shakespere. 


d. Murdoch. 


POSITION OF ZOROASTRIAN 
WOMEN IN REMOTE 
ANTIQUITY. 


Among the famous pooplos of remoto antiqui- 
ty~be they Indo-Iranians or Indo-Bnuropoans— 
there was no community in which man had more 
unselfish sympathy with woman than the Zoroas- 
trian nation that lived in the Eastern torritories 
of Iransmore than three thousand years ago. 
Under tho influonce of’monotheism, and by a 
close observation of the sublime powers of the 
Doityreflected in His work in Nature, the Zovons- 
trian man of ancient Iran had become naturally 
capable of appreciating the difforent blessings 
God had bestowed upon him by tho creation of 
womankind, In primitive lreniau society the 
wifo held a position, in social as woll ag spiritual 
fBlations, not inferior fo ler spouso, husband or 
lord. Tho wife, the mother, the danghtor were 
peings for whom ,tho husband, the gon, the 
father had Kory apxions rogard, | 
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« When we are seehing,’”’ says Mr. Gladstone, 
‘to ascertain the measure of that conception 
which any given race hag formed of our nahire, 
there is, perhaps, no single test so effective as 
the position which it assigns to women. For, as 
the law of force is the law of the brute creation, 
80, 10 proportion as he is under the yoke of that 
Jaw, does man approximate to the brute; and in 
proportion, on the other hand, as ho has escaped 
from its dominion, is he ascending into the higher 
sphere of being, and claiming relationghip with 
Deity.” So the probsble test of the ancient 
Tranian civihzation, lies in the social and moral 
position which that nation assigned to 1ts women, 


Two important facts have persuaded “ne to 
select for to-day’s lecture the subject of the 
social status of Zoroastian women in ancient 
Iran. First, the goneral system of training im- 
parted to Parsee girls in Bombay, which has 
lately been drawing to it very great attention. 
T trust that a treatment of the thome I hexp 
chosen, will remind us of our divergence in those 
days from the system of moral and spiritual 
onlture which is so well omphasized in th» 
ancient Zoroastrian books as tho uefa) factor in 
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% 
en) 
the mental dovolopment of the fomale sex. Be- 
condly, tho common opinion of English writers 
on the history of civilization and morals, that the 
vivilized nations of the East were, before the 
advent of Ohristianity into this world, quite, 
unfamilior with the highest and noblest ideas 
regarding woman which are ombodied in the 
New Testament. Hence Christianity is supposed 
to be “tho origin of many of the purest elements 
of our civilization,” In the “ History of the Rise 
and Tufluence of the spirit of Rationalism in 
Ewopo?? by W, W. TL. Lecky (Vol. L., page 218), 
wo light upon this European or Christian stand- 
point: “Seldom or never hag there boon one 
which has exorcised a more profound and, on 
the whole, @ more salutary influouce than the 
medieval conception of the Virgin. For the 
first time woman was elevated to hor rightful 
position, and tho sanctity of weakness was rocog~ 
nized as well as tho sanctity of sorrow... 5 « 
Tnto whorsh and ignorant and bonighted age this 
den type infused a concoplion of gontloness and 
of purity unknown to the proudest civilizations 
gf the pasi.”? Tlow far Mr, Lecky’s view is 
open to na may be easily observed by a 
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6 
cursory glance at the most ancient ideas regard- 
ing woman, which Zoronstrism had taught to 
mankind many centuries before the Christian | 
doctrines came into existence,! ; 7 
I have here generally confined mysolf to the 
existing fragments of the Zand-Avesta—a Turo- 
pean designation very commonly applied 1o the 
Sacred Books of the Parsce community, The 
proper scientific name of the Parsee Scriptures 
is the Avista, 7,6, the Revelation of what is 
unknown, or, according to the Vedic Avista, the 
book containing moral and ceremonial laws, The 
most ancient Avesta fragments now extant, form 
only about one-third of the original whole, aém~< 
prehended in the twenty-one Nasks of the entire 
Avesta literature, the rest having beon scattered 
or destroyed during foreign conquests, - Though 
incomplete, these oxisting portions have enshrined 
a few materials which would onable us to form an 





1 Mr, Lilly says in his * Right and Wrong,’’ p, 204: Meret 
where is the immeasurable superiority of Christianity to the res! 
of the world’s creeds more clearly manifested than in its idoal 
and law of matrimony,” Such opinions may be attributed-to 
the ignorance of English philosophers of Zoronster’s ideal 
of women in the Parsee Scriptures, wilich was nftained by thd 
Zoroastrians in the moro anciont Avesta period. 7 
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° 
iden jn outlino of the taining and organization 
of tho Zoronstrian family in the golden ago of 
the Zoroustvian poople. ‘Those roferénces have 
*o0n brought to light to a cortain extent by 
* ¥ 

Turopean and Parsoo writers, Among the former 
I may mention Spiogel, Geiger, Darmesteter, 
Tlarlez, Casnrtolli and Zimmer ; among the latter 
tho renowned historian, Mr. Dosabhai Tramjee 
Karaka, ond Mr, Sobrabjee Shahpurjee Bonga. 
loo! Ib isa happy coincidence that the liberal 
donor of this magnificent building ® and a pioncer 
of Paysto female education, Mr, Sohrabjee Ben- 
galee, was the first to attempt, more than 80 
years ago, a special discourse upon the position 
*t As my authorities I may here mention Dra, West, Dar- 
mestoter and Milla in Max Millor's ‘Sacred Books of the 
Enat,” Vols. 1V\, V., XVIIL, XXII, XXIV., XXXL j—~ 
Spiegel (Kranische Allortumskunde, Vol. TIT, ; and Arisoha 
Poriods) ;—~—Juati (Goschichte dor oriontalischon Vélkor im 
Allortim) ;—Goiger (Ostiranisoho Kultur im Allertum) ;-— 
Schrader (Sprachvorgloichung and Urgeschiohte) ;—Rapp 
(Dio Roligion und Sitto dor Porsor und tibrigon Tranior nach 
don griechisohon and xdmischon Quollor) ;—Wostormarok 
weLtatory of Unman Marriage) ;—Tnrles (Livro snoré du 
Zoroastrismo) ;-—Onsartolli (fa Philosophio roligionso du 


‘Mavdoisme ous ‘los Sassanides) ; “and Zimmor (Indischos 
Teben), 


9 Tho Bai Bhikniji Shabpurjoo Bongaloo Buildings of tho 
Parsoa Girls’ School, Bombay. | 
e 
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of Zoroastrian women in ancient Iran, in a con- 
tribution on this subjest to a quarterly native 
journal, the Jagat Premt. 

The time at my disposal will not permit me to? f 
submit a comparative treatment of the position 
of women in the Indo-Iranian period, a question 
which I hope to handle on a future occasion. 
My purpose has been simply to lay before you 
the general substance of primitive Zoroastrian ° 
thought on the training and position of women 
as illustrated in our most ancient’ writings. I 
have not on this occasion pointed to any °of the 
references that are obscure or ambiguons; my 
humble observations have been restricted to the. 
authority of lucid allusions and passnges, =” 


At the outset I may be allowed to say a word 
regarding the literary position of the Iranian 
poople at the time when tho illustrious move- ' 
ment, or the Revelation in Religion, was inauga- 
rated by Zarathushtra Spitama, +. eis Zoroaster, 
It issned a8 & monotheistic appeal to the. frog 
will of the different natfons that thon inhabited” 
Central Asia, and had in view that noblost 
of all objeots—~progress and renovation—in tho 
‘sphere of human thought concerning a power 
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of the’ Highest in the Universe. Provious to 
that moral and spiritual movomont, wo ought to 
asstime the existence of a certain kind of pre« 
developmont or proparation of ideas for its accop- 
tance, No doubt the Ivanian nation had bocoma 
fully seusible in the Avesta period of the want 
of some powerful spiritual help, and its talonts 
wore capuble of reasoning upon Zoroaster’s doc- 
trines and of discovariag the trath embodicd in 
them, Under such civcumstancos we can readily 
believe that thé Zoroastrian nation, in tho age of 
the Avesta, was composed of men and women who 
had alroady hoon brought wp amidal civilized 
surroundings. Tho philosophical sermons ad~ 
drossed by Zoroaster to both tho soxos, in the 
rhythinical style of the Gathas, furnish us with 
a proof pf tho oxistonce of talontod women in 
that golden age of Zoroastrian sovoreignty, (Yas. 
XXX, 1-2 and 9), 

With those proliminary romarks, I pass onward 
to the main part of my locture which inoludes 
(1 i, the subject of birth, dvaining and functions ; 
of the daughter of a Zoronstrian up Lo tho age of 
puberty ; (2), the Avesta ideas on tho marringo 
‘ties (8), an insight into the sovial and spiritual 
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e . 
status of the Zoronstrian wife; and (4), the ques- 
tion whether polygamy or monogamy was prac- 
tised in the Avesta period, 


a 

The ancient Iranians had other and far highéh 
purposes in marriages than the mere begetting 
of children, These purposes were not of a selfish 
kind. They were based or concentrated in the 
revealed hopo of the spiritual elevation of the 
good creation in the end, The Zoroastrian faith 
aspires to a high state of spiritual progress which 
is to be consummated about’ the time of the 
resurrection, when the spirit of mam will reach 
itg purest or angolic stage. Ilumanity, according 
to Zoroaster, is born to fight out its struggle 
against evil m this world, and to adhere to“and 
strengthen the cause of good, The principal im- 
petus to a marriage conclusion is, consequently, 
the desire to contribute to the great renovation 
hereafter, which is promised for humanity, This 
vonovation cannot bo carried out in the individual 
self, but must be gradually worked out through 
a continuous line of gens, grandsons, and great 
grandsons, The motive of marriage for the 
Iranians was, therefore, sacred. It was a reli~ 
gious purpose which they had in view when thé 
: ‘ 
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male and fomale individuals contributed by meri-, 
tal union (ndirithwana) their assistance (1), in the 

. propagation of the human race ; (2), in spreading 
tRo Zoroastrian faith; and (8), in giving stability 
to the religious kingdom of God by contributing 
to the victory of tho good cause—which victory 
will be complete about the time of the rosurrec- 
tion! (Yasna LXVIII. 6; XXX. 9; XXXIV: 
16; XLVI. 8; LXX, 5; Yasht XIX. 89, 98; 
VIII. 18; X. 88, 65; XIII. 148-155), 


The objects of the marriage bond were, there- 
fore, purely religious, tonding to the success of 
light, piety or virtue in this world, Yor this 
reason tho old Iranian honours * the mother of, 
many children, of many sons, of many bold 
talented sons,” (Vide Visp, I. 5, eto.) The 
Greek historians say that a mother received 
from tho king valuablo awards for hor helpful 





1 According to Bockor’s Charicles (pp. 476 seq.) ‘There wero 
Uhrdo conaldorations by which tho duty of marriago was ontoreed 
among the ancient Grooks: I. Rospeol to the gods; for it was 
inoumbont on ovory ono to leave “hind him thoaa who should 
continuo to discharge his roligious obligations, II, Obligation 
to tho State; sinco by gonorating doscondants, its continuance 

ewes provided for. ITf. A rogard for thoir own xno and 
Muonge to Gschargo tho duties to tho departed.’ 
Oe ¢ 
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hand in the increase of the race.! ‘ Malé child« 
ren,” “a troop of male children,” and “the 
puvity of one’s soul,” are blessings of equal morit 
tn the Avesta (Yt, VIII. 15.) Tho gift of sons és 
as good asthe gift of a sovereignty, or of bliss 
in heaven, (Yt. X. 65.) Bright children and a 
divect line of descendants, are bestowed upon 
pious women by IHaoma. (Yas. 1X. 22.) ence 
the Avesta declares that “the marriod man is 
fay above him who is unmarried; he who hag 
a settled home is far above him who has none; 
he who has children is far above him who has 
no offspring.””—(Vend, IV. 47.) One of the 
benedictions which Zoroaster pronounced upon 








1 Gf. Fr Spiegel. “Nach Strabo (XV, 733) setzta der Konig 
Belohnungen fur diejonigen aus, welcho die meisten Séhne 
erzougt hatten.”? (Vol. III., p, 681.) 


Compare the Manusmriti, or the Institutes of the Sacrad 
Law proclaimed by Manu (8, B, &, Vol, KXV., Chap, TX, 
(26-28) :—“ Botweon wives who (are destined) to bony childvon, 
who seoure many blessings, who aro woithy of worship and 
irradiate (theix) dwellings, and botween the goddossey of 
forbuno, (who xeside,) in the houses (of men), theo is no 
difference whatever, Tho pgoduction of childven, the nurture 
of those born, and tho daily life of mon, {of these mattura) 
woman is visibly the causo, Offgpring, (the due perform- 
ance of,) religious rites, faithful “ser vico, highst ‘conjugal 
happinessand heavonly bliss for the gneestors and oneself, « 
dgpend.on one’s wifo alono,”? - : 
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King Vishtspa is: “May you (ta, King Vish- 
tdspa aud Queen THataosa) procrente ton male 
offypri ing resembling yourselyos in their bodily 
tonstitution ! May three of them follow tho yooa 
tion of the priost, three the tactics of the warrior, 
and tliroe agriculture! May ono of them follow 
the ways of Jamasp (i. turn out a sage) that 
you may be assisted with his most felicitous wisdom 
for ever and ever,” (Yasht Fg, XXIV. 3.) 


[According to Wostermarck, the Iebrews 
have @ proverb that “he who has no wifo is no 
man.” According to Manu, “ marriage is tho 
twellth Sanskdra, and honce a roligious duty 
incumbent upon all” (TL 66). “ Until he finds 
a wifo,” says tho Brahmadharma, “a man is only 
half of a whole.” In anciont Greece, marriago 
was one of tho public duties of the citizon, The 
old unmarried men or women, and even thoso 
that marriod too lato wore, in Sparta, prosocuted 
and punished (Millor, Vol. IL, p. 800), Ac- 
cording to Plato, “ overy individual is bound to 
provide fora continuand of roprosentatives to 
succood himself as ministors of tho Divinily.” 

, (Nepos VL, p. 773.) To the Roman citizen the 
blessing gf oinidren. was the principal motive of 
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life. Cicero’s treatise “De Legibus” statos that 
tho Roman law imposed a tax upon unmarried 
men, ‘Children,’ says Hobbes, ‘are a man’s 
power and his honour!” (Vide Bain, Morals, 
p. 142.) Josephus and Zimmer record about 
the prehistoric Semites and the Indo-Iranians, 
that they were very desirous of begetting sons, 
specially from the religious conviction that the 
departed spirits of their family would be rendered 
happy and gratified by the ceremonial homage 
aud remembrance offered to them in the future 
by their male successors. (Vide Westermarck, 
pp. 141-148 and 879.) Dr. Oldenberg {in Bud- 
dha, scine Leben, seine Lehre, seine Gemeinde,) 
speaks of the fundamental duties of monastic life 
prescribed by Buddha: “Thé monk who has 
sexual intercourse, is no longer a monk; he 
is no disciple of the son of the Sakya house” 
(p. 850.) Celibacy was, in Manu, enjoined on 


young priests and on old men; but “the Bud- . 


dha,” says Sir Monier-Williams, “ enunciated 
that ‘a wise man should avoid married life ag if 
it were a burning pit of live coals’, . .« Bud- 
dha’s anti-matrimonial dobtrines did excite op- 
position. The people murmufed and said, ‘ He” 
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‘scomo fo bring childlessncss amongst us, and 
idowhood and destruction of family life,” 
(Vide, Buddhism, p. 88.) ] 


| Aooording to the Avesta, marricd men or 
omen who ave impious, are not capable of 
yogetling children, The good spirits improcate 
shildlessness upon them—(Yas. XL 3.) This 
ictum of the Avesla is in harmony with the 
puchings of Nature, which warn us to avoid 
ntemperate or impious habits, as these generally 
deteriorate the ‘natural powers of procreation 
with which the sexes are endowed, [According 
to Westermarck, it isa Japanose proverb that, 
“Honest people have many children; the 
Chinese regard a largo family of sons as a mark 
of the Divino favour; one of the chief blessings 
that Moses in the name of God promised the 
Tsvaclites, was © numerous progony; and the 
anciont Romans regarded the prooreation of 
legitimate children as the roal ond of marriage,’””] 


Among the Iranians in the ago of the Avesta 
daughters were not dislikéd.! Although thoy 





‘Comp, Ward's ‘Views on the Hindoos,” Vol. 1, 
mpee 452: Tho Shastyas dovlare that the danghtors of 
Brahmang, till they are eight years old, aro objeotd of worship, 


* divine honours paid to thom. The wives of Brahmang are al 


. : 16 : ‘ 
were less uséful than sons in tha extension of th 
father’s race, still they, too, wore objects of lov 
and tendorness, tending to help tho Zovoaatria 
race towards the religious object mentlone 
above. There is uo referenve in the Avesti 
which exhibits any trace of the displensure 0 
parents on the birth of a daughter. On th 
other hand, the name kanya radically pointe t 
an’idea"of great parental fondness for her, [Ac 
cording to Manu, one’s daughter must be consi 
dered, as ‘the highest object of tenderness, 

LV. 185.) J 


The Zoroastrian daughter was reared on th 
mother’s breast to preserve the purity of he 
blood. She was fed on milk diet for tho firs’ 
two years. Tho preliminary instruction seem| 
to have been given by the mother herself. N 






















as forme of the goddess Bhagvates ; and some persons worshl) 
theso girls daily. The worshipper, taking tho daughter | 
somo neighbouring Brahman, and placing her on a gont, por 
forma the ceremonies of worship; in which he presonta to hi 
flowors, paint, water, garlands, incenso, und, if a rich max, 
offerings of cloth and oraaments, Ho olosos tho whole b 
prostvating himself bofore the girl, At tho, ‘worship of som 
of the female deities, also, tho deughtors of Brahmans he 


worshipped ocensionally ag th aot of groat morit,” 
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cugaldr instraction was imparted up to the ago 
of sevon yoars, It has been romarked that ‘sin 
: doos not touch the child up to, seven years of 
sage. (Din. Vol. LV., p. 268.) It was, therofore, 
incumbont upon the paronis not to invest the 
, daughter with tho Sudrakh ond Kusti, before 
sho was seven yoars old. About this time the 
_ daughter entorod into the airpatastdn, religious 
gohool where ahe was initiated into the'eatocheti- 
cal elemenis of her parental faith, Tho olomon- 
tary religioussboqks formed the sum-total of her 
school education, To make her qualified for 
hor domestic dutios, was o, function that devolved 
almost ontirely upon the mother. 


When past the sovonth year tho boy or the 
girl was supposed to havo become capable of 
distinguishing between good and evil, right and 
wroug. The investituro of tho sacred badges 
after seven years, ontailod upon tho girl a duo 
discharge of hor common religious duties as a 
Zoroastrian, Tho Avesia as woll as tho Pahlavi 
contain indirect or distant allusions to the condi- 
tion of » maidon in hor father’s home. Genoral 
training in moral and roligious precopts, tho 


olom ontary rules éfsnnitation(Vond, VIL,G0—72), 4 
4 
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the art of tonding domestic animals (Yas. 
XXIIL 8), of spinning and weaving the sacred 
girdle as well as garments (Vend. V, 67; chardti, 
Yt. V. 87), of superintending the labourers in+ 
the field (Yas, LXVIIZ. 12) and the milking of 
the cows (Av. dughdhar), formed, as it seoms, 
the principal acquirements useful to the maiden,! 





1 “My, Lano 1emarks that, in Bgypt, at the age of five 
ov six years, tho cluldien become of uso to tend the flgoks 
and herda; and ata more advanced ago, until they marry, 
they assist thor fathes in the operations of aguicniiue,’? 
(Westermarok, p, 880 ) 


Comp. Gladstone: “Tho Rehgion of the Homoric Aga,” 
p. 612:— OF aguoulimal opoiations, wo find women shar- 
ing only in tho lighte: laboms of tho vintage, or porhaps 
acting as shophordesses, The men plough, sow, reap, tend 
cattle and hyo-stook gonerally , thoy hunt and they fish; and 
thoy cariy to the faim the manure that is acoumulated about 
the house ; within doors, the women seem. to have tha whale 
duty in the hands, oxcept the preparation of flowood and of 
amma food. ‘The mon Jall, out up, diesa and carve the ant» 
mals that m0 to be eaten. The women, ou tho other hand, 
spin, weave, wash tho olothog, clean tho house, grind the corn, 
bake the broad and serve it, with all tho vegatable or mixed 
food, or what may bo called mado dishos.”” 


Wo ayo told by Snotoninug (Ootavina, p. 64), that tho 
daughters and giand-danghtois of Augustus wero gompolled 
to weave and spin, and that tho Empmor usually woo no 
other gaimonta but those mado by the hands of his wife and 

» aistor. ” (Lotomneau, p., 19%) i 


\ 
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ls public as in private home-life, she enjoyed 
sho Hiborty of displaying her accomplishments. 
She,was by her homo training qualified to per- 
rm her household duties and to take part in 
flomestic and public coremonios; in short, sho 
aspived 40 be tho dolight of hor husband in the 
fatuve, (Vendiddd IIL. 3.) On hor mind wore 
|mpressod the principal moral and religious 
fonets of the Avesta, She ought to be liberal, 
rulh-speaking, God-worshipping, kind towards 





veryone, thankful"to God, rightoous, contonted, 
as to her lord or husband, faithful and 
_pdustrious, pious in mind, word and doed; sho 
sie to keep her promises, to contract no debts, 
£0 vemombor and revore the dear departed. 


The Zoroastrian wife was capable of attaining 
to the best virines acquired by pious men. “ We 
honour the pious lady who is straightforward in 
tor mind, speech and action, who is worthy of 
‘ospect for her accomplishod oducation ( helsh- 
hidm-sistam), who is obodiont to hor husband, 
‘who is chaste and as devoted to hor guardian 
i¢., paventa) as Armasti and othor female angals 
thre dovoted (to tho’Deity),”” (Vide Gah, IV, 9; 
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$.B. B., Vol. XXXL, p. 886,)! “Sho (he., thd 
maiden) shall be with a mind absorbod in piety, 
with words all directing to pioty, with doodg, al 
conducive to piety.” (Yt. KI. 4.) So tho Zord 
astrian girl throughout her cducation was traino 
up and qualificd for all domestic reqmromonts & 
hor fathor’s house, at tho samo timo hor mind) 
was steadily cultivated in the rudimontary prin4 
ciplos of justice, rightoousnoss and truth, just a 
in modern times children rocoive the rudiment 
of grammar. In the list of personages immorta 
lized in tho pagos of the Avesta, for their sanc 
tity, wisdom, heroism or patriotism, wo observ: 
a record of illustrious maidens, Tho 341 st, 
section of the Farvardin Yasht perpeinato th 
“holy mads Vadhit, Jaghriidh, Franghadh 
Umidhayant, Padsanghanu, Hvaredht, Hucht 
thra, Kanuka,” and “the holy virgins Sritat 
fedhri, Vanghu-fediat, and Bredat-fedhri?—~(Yt 
XIII 141), We do not know any detail 
regarding the good acts which thoso maiden 
eamenemmemtel 





1 Of, Manu, IX 20-—( Sho who, controlling hor thoughts 
speech and acts, violates not her duty towmds her lod, dwell 
with him (aftor death) in heaven, yan v oud is called bi 
tho vixtious a fathful wifo.” 
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[Individually nchioved ina congenial sphéro, but 

from tho fuct of their names having boon handed 
‘Moya to postority, and rocitod in public rituals, 
{With those of Zarathushtra, Frashaostra, Jamas- 
‘doa, Maidhyémaungha, Uzava, Husrava, ote., wo 
oe doubtless authorized to assumo that oven in 
‘fvomoto antiquity Zoroastrian maidens had oxertod 
\ithemsolves, with success, in rondering their 
ames immortal in this life, and their spirits 
idappy i in tho noxt world, } 








f 1 Tho following dosoription of the chivalrous forts of au 
{Iranian meidon, in pro-Zoronsizian time, will bo of some in- 
| terost. Fide Zimmoin, Fuduass, pp 188-141. 
d | “Now the guardian of tho White Castlo, the fortress who.o- 
a jn Than put its trust, was namod Hujix, and thoro lived with 
‘him Gustehom tho Bravo, but ho was grown old and contd aid 
0 longoy save with Is counsels, And thoro abode also his 
| Panter Guidafrid, a warlike maid, flimin tho sedilo and 
‘practiaod ip the fight. 6 6 6 ee ee, 
‘ “But when thoso within tho onatlo lennod that thoir 
chiof was bound, thoy 1aised gient lamentation, and thew 
fonts wore sore, And Gridatrid, too, whon sho loarnod it 
wo guiovad, but sho wns ashamed algo for tho fato of Tujir. 
"go ho took forth Diunished mail and olad herself thoroin, 
‘Inna sho hid hor tiosaes undor a holmet of Roum, and sho 
ynountod n stoed of battle and camo forth before bho walls like 
koa warior, And aho uttorod a oy of thunder, and flung 
( amid tho ranks of Toman, and she dofled fho champlong to 
foomo forth Lo smglo combat. And nono camo, for thoy 


' 
U . 
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Hence Dr. Geigor says, “ It would not be eas 























beheld her how sho was strong, and they knew not that i 
was a woman, and thoy were afinid. But Sohrab, whes hi 
aaw it, stepped forth and snd— 

«'T will acoopt thy challenge, and a second prizo will’ fal! 
into my bands. (Because Solmab had aheady dofoated 
Hujir, and sent him onptive unto Human.) 


Then he girdod himself and made ready for the fight, 
And the maid, whon she saw be was ready, Tained orrows 
npon him with art, and they foll qniok hko hail, and whi 
about his head; and Sohrab, whon he saw it, could not defon 
himsolf, and was angry and ashamed. Thon he covered hi 
head with his shield and ran at tho maid. But sho, whe 
she saw him approach, dropped her bw and couched a lanco; 
and thrust at Sohtab with vigour, and shook him mightily; 
and it wanted littlo, and sho would havo thrown" him fro: 
his soat, And Sobrab was amazod, and his wiath knew n 
bounds, ‘Thon ho 1an ab Gmdafiid with fury, and solzed th 
roins of hor steed, and canght her by tho waist, and toro ho 
armour, and threw her upon the ground. Yat ora he conl 
roiso hig hand to stiike her, she drew her sword and shivers: 
lis Innco in twain, and Ioaped again upon ho pioed, An 
when she saw that the day was hors, sho was weary o} 
further combat, and sho sped baok unto the fortress, Butt 
Sohrab gaye 1¢in unto hia horso, aud followod after hor in hi 
gioatangor, And ho caught her, and soized hor, and tor 
tho holmot from oft her hoad, for ho dosiied to look upon th 
faco of tho man who could withstand tho son of Rustam| 
And lo! when ho had dono go, there roiled forth from thy 
holmot coils of dusky Imo, and Sohinb bohold it was 
‘voman that had ovorcomo him in the fAyht. And ho wal 
confornded, Burt whon ho had found speech ho said 


“IP tho danghtors of Ivan aro Jilko to thee, and go fort 
into battle, nono can aland against thia land?” 


f 


23 


. 

tee fintl a pcoplo that attained, undor equal or 
isimilar historical conditions, to such a height of 
{othical knowledge.” (Vide my ‘Translation, Vol, 
aL, p. 168.)—Ionce Dr, Rapp is able to make 
‘tho following obsorvations: “The importanco 
‘and value of this oducation appoar, however, mosh 
clow by the cultivation of such qualitics as mag- 
nanimity, tho lovo of truth, justice and courage, 
whoreby the Persian poople havo desorvedly 
camod for themselves the namo of a noble 
race. +» +» bg insight into the moral life was 
hero gvidontly couplod with tho cultivation of 
tho religions belief professed by the Persians, 
which helped tho developmont of morals through 
tho fostering of virlucs, and which systom of 
oducation served to mould tho essential character 
ofthe individual man.” (Vide Mr, K. BR. Kama's 
translation of Dr, Rapp’s German work.) * 





1 Rov, J. Van don Ghoyn remarks, ‘ho Mavdion religion 
can boast of having tho soundest, tho snublimost, and tho 
most rational systam of morals among all the non-Ohristion 
roligiona, Tho bagis of theso morals rosts‘on the fireo volition 
of man.” (Hssaia, p, 281,)—~Pede tho somo idea in Dr. 
Onsartallié's Pionch, p, 187, whoroin tha writor averd:— 
La roligion mavdéanne poub go vantor avec raison, payvmi 
Loutos los roligions non-ohiétionnes, avoir la moral la plus 
sain, la plus hougo ob le plug raigonnahlo,” 


* 
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Before her marriago tho maiden was undor ing 
guardianship of tho paterfomilias, tho grand4 
father or tho fathor, tho natural brothor or pe 
adopted son of tho fathor. In hor daily prayora® 
she frequently imploros that sho may have a huss 
band, and attain to fidelity in the Zoroastrian’ 
toachings :—“ Grant us this blossing , . that we 
may obtain s husband, young and of a beautiful 
person, who will ovor offor us good gifts, who 
will live long and beget us offspring; a goody 
natured, loarned and eloquenp hxsband,” (Xt, 
XV. 40; of. Vol. EXTIL, p. 258.) “ Unhappy is 
the handsome maidon who has remainod childless 
and wants a good husband.”—-(Vond, III. 24.) 


The ancient Iranian ideal of fomalo beauty 
consisted in whito complozion, a tall symmetrical 
body, thin waist, sharp eycs, and small slondor 
fingera, ‘‘Thon approaches the handsomo, physi- 
cally strong and tall maidon.” (Vend. XIX. 80; 
of, 8. B, B., Vol. IV., p. 218.) Tho Maddiht 
Nask dolinoatos “a boautiful maidon, brilliant, 

‘ whito-armed, strong, woll grown, high staturod, 
tall, with prominent breasts, straight, noblo, 
with a dazzling faco, of fiftoon years.”’—(Cf, 
Hang, Chap, IL. 22, p. $11.) Tho fomalo gonius 
Ardvt wore “square goldon oar-rings, n goldon 
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‘ « 

nocklato avound hor boautiful nook, and girdod , 
hor waist tightly.’ (Yt. V. 127; vido 8. B. B, 
Vo) XXIIL, p. 83.) # 

* Tho fifteenth yoar was tho normal age of 
puberty of tho malo as well as of tho fomale. 
(Ys IX. 5; Vond, XIV. 15; XVII. 54) At 
this ago tho paronts or guardians of the maiden 
would endeavour to finda suitable match for 
her? As tho Avosta community was made up of 


1-Horo it is intresting to notico parallel idoaa rogarding 
fomalo beauty in an Tpdian book, the Sanskrit Dasahwntra- 
charitam, by Dandin, which ia belioved to havo been written 
about tho gnd of-the 1ith century, A.D, Tho Adventuros of 
Mitraguptn records an ideal of beauty in pagos 186-187, of 
Mr. Parab's edition, whoreof I givo tho purport below :— 
“This is just tho wife to suit mo; sho is neither too tall nor 
too short, too stout or too thins hor limbs aro rounded and 
woll-lmit ; hor back is straight; with a slight hollow; hor 
shoulders aro low; hor arms plump and soft ; the lines of hor 
hands indloato good fortune ; hor fingers aro long and slonder ; 
hor naila aro like polished goms; hor neck is smooth and 
rounded asa slondor shell; hor bosom full and woll-shaped ; 
hor fuco hes a swoot oxprosston; her lips aro full and xed; hor 
chin small and compact; hor chocka plump; her cycbrow 
glossy black, gracofully curved, meoting in tho middlo; hor 
oyox aro long and languishing, vory black and vory whito ; hor 
forchead, adornod by beantiful ourls, resembles 1 picoo of tho 
moon; hor ears aro dolicntely formod, and woll got off by tho 
onr-ringa; hor hair is glossy binck, brown at tho ends—long, 
thick, and not too much curled,” (7%de Jacub, pp. 208 seq.) 
w@ * According to Lotoyrnean, Marriages of children, ospor 
olally of little gixla, wore tho rulo al Home, since the nuptial 


4 
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four distinch profossions—tho priost, tho Wwarrigy, 
tho agriculturiss and tho artisan (?), wha hold 
each his own rospective rank, the paronig br 
their representatives would naturally think a 
finding out a son-in-law from their own profos- 
sion, or from one thal was superior to their own, 
or one of a bottor lincage, Tho marrying maiden 
was, no doubt, very caroful in selecting hor hus~ 
band, but she had somotimos to rely upon tho 
judgment of hor parents. Her choico was sub- 
ject to confirmation by the lattet, In vory rare 
casas whero the maiden had no proper guardian, 
sho mado a choice for horsolf, * 








majoilty of tho girls was fixed at twelvo years. But thoy woro 
often betrothed and oven mmriod bofore that age, Vipsunia 
Agrippina, deughter of Agrippa and of Pomponta, was pro- 
mised to Tiborius fom hor fitst yonr. Tho Digest authorized 
batrothal at tho ago of sevon. In tatrothing his daughtor {Ite 
fathor contracted a civil obligntion, sanctioned at frat by an 
action for damages, and later by infamy.’ (Heolution of 
Mariage, p. 198,)—" The young Check girl could not disposo 
of hor pason any smovo than tho Chinoso or Tiindoo woman 
could. Sho was maniod by hor fathor.” (p. 195.) 

“ 2In Manu, 8. B.B., Vol, XXV., Ohap, IX, M41 Day 
and night women must bo kept in dependences by tho males 
(of) thoir (familiox), nnd, if thoy attach thomsclvos to songual < 
enjoymonts, thoy must bo kept undtr ono's control, lor 
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Tho Solicitations for the hand of a maidon woro 
mado through a wiso and exporioneed friend, who 
sergod as an intermediary for bringing in Lho 
oteils regarding her goncalogy, condition, and 
qualifications, It is to bo obsorved that tho 
anciont Iranian marriago tie was not tho result of 
any captaro or purchase, but of pure selection on 
tho parb of tho marrying individual, malo or 





father protects (her) in childhood, hor husband protests (hor) in 
youth, and hor son protects (hor) in old ago; a woman is nover 
fit for indopondonee. *Roprohonsible is the father who givos 
not his daughtor in marringo at the propor timo ; roprchonsiblo 
ig tho husband who approaches not (his wifo in duo sonson)s 
and reprohonsible is tho son who docs not protect his mothor 
aftoy hor Inwsband has dicd,""—(TX. 88-92.) ‘Ton distin- 
guished, handéomo suitor (of) equal (caste) should (a father) 
givo his daughter in accordance with the presoribod rulo, 
though sha has not attained {the proper age), But tho maiden, 
though merriageable, should rather stop in tho father’s house 
until death, than that he should ovor givo her to a man desti+ 
tuto of good quatitios, Thieo years lot a damsol wait, though 
she bo mariingoablo, but after thag timo lot her choose for hor+ 
aolf a biidogroom of aqual caste and rank. Tf being nob given 
in marriage, sho herself seoks a husband, sho inours no guilt, 
nor docs ho whom she wods. A maiden who chooses for 
horeolf, shall not tako with her any ornaments, given by hor 
{nthor or hor mothor or hor brothors; if sho oarries them away, 
it will ho thoft.”” 
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fomalo, subjoot to the confirmation of hist or her 
paronts or guardians, It is sulficiontly clear 
that tho maiden’s choice did not fall upon righos 
or a man of money, but rather on a mau of good 
Hneage, of a good character, physically strong, 
talented, cloquent and religious.! As for tho 
bachelor, the remarkable sayings of the Mind-i~ 
Khorad aro as follows:—‘ Chooso as your wifo 
&@ woman, who possessos the accomplishments 
(pavan géhar) befitting her, because that ono is a 
blessing who is very much respected (in the con~ 
munity),”’—-(Chap. II. 80.) “A virtuous wife 
ofa good behaviour aggrandizes conjugal hap- 
pincas,”—(XIV.12.) “That wife is the worst 
with whom thore is no possiblo enjoymont in this 
life."—(X XXIIL, 14.) Tho sayings of Atrdpfita 
dictate to his son: ‘Love always a prudont 
and modest woman, and be married to snoh a 
one alone, Let your son-in-law be aman goad- 
natured, healthy and woll-exporionced in his pro- 
fession, never mind though ho be poor,”—~(Ch 
Dastur Poshotanji’s edition.) From Vendidad 1, 


1 Manu, IX. t4:— Womon do not care for beauty, nor ta 
their attention fixed on ago; (thinking) ‘it is onough thnt ho 
ia a man,’ thoy givo thomsolvos to the handsome and to tho 
vegly.* 
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, 
wo might assumo a prohibition against marry- 


ing a lumatic, an indigent and an ‘impotont 
powson, on infidel or a loprous individual. 
aT 


An the 14th chapter of the Vondidad, we meot 
with tho following passage which alludos to mar- 
ringe as 1 means of atonoment :— 


* As an oxpiation he (t.2,, a Zoroastrian) shall, 
with sincovity and pious fooling, give in marriage 
to a pious malo (4, ¢, a priest) a virgin, who has 
loved no man.;. woe sister or a daughter, a6 
tho ago of puborty, with oar-rings in her ears and 
past hor fifteonth yoar.”—(Of S.B. 2., Vol. [V., 
p.171,)! Though this commandment loads us 
to assume tho oxistonco of a boliof that even it 
was & moans of expiation, or a moritorious act, 
to porsuado a pious virgin to marry a pious 
priest ; yet such maryriago ties must havo boon 
formed rarely in a community where the oxorcise 
of free will (Ys. XXX, 1-2) was tho principal 
factor undor o Zoroastrian administration, 





1 Ward romarks that so great a disgiaco is incurred by 
remainiug unmarricd that on ono occasion a mimber of old. 
Tlindoo maids woro mauied to an old Auda Brahman, as his 
friends wore oauying ‘in fo tho Ganges to dio (owe Vol. TL, 
p. 181). 
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Tho latest sciontific rosoarch which ns opened 
the secrot minos of the Gathic or tho most an- 
cient Zoronsttion lore, enables ns to proye tho 
existence of a highly pure idea of an Traian 
marriage, Dr. Geiger, in his German work Ost- 
tronische Kultur, makes tho following observation 
(p. 242) :— 

“ Oontrasted with the forogoing (te, Vend. 
XIV. 15), a stanza in the GAthis, if rightly 
interpreted, appears to contain a higher and 
purer idea of marriage, and to regard ib as an 
intimate union founded on lovo dnd piety. On 
the occasion of the celebration of a marripge, tho 
priestly singer addresses, as I would bolievo, iho 
young people with these words :—~ 

(LIIL. 5.) 


cya Jauyguns Sly sa ygwaun 
ghd ‘das fryony 
byeguly spans pageyedy 
PS_oSye wpe 
anya aprjunyoons 950 syoule 
byzayag ~orgusah fo “Gq 
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« Admonishing words I say unto the maidens, 
who will onter into marriage, 

“And to you (tho youth) I, who know it, 
Tako them to heart; 

“Tearn to know, through religion and of these 
(tho parents), the life of a good mind ; 

“Tn piety you shail both seok to win the love 
of cach other, only thus will if lead you to joy |”? 

The latost translation of those Avesta versos 
given by Dr. L, H. Mills in the 31st vol. of 
Max Miiller’s Sacred Books of the Hast, runs in 
the following manner :— 

“Monitions for the marrying I speak to 
(you) maidens, to you, I who know thom; and 
heed ye my (sayings): By these laws of the 
Faith which I utter, obtain yo the lifo of the Good. 
Mind (on earth and in heaven). {And to you, 
bride and bridegroom), lot each ono tho other in 
Rightoousness chorish ; thus alone unto cach shall 
the homorlife be happy.” 
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Tho lattor version ia mora in conformity witli 
tho Pahlavi, and will be moro intolligiblo if wo 
rofer to the previous verse in the samo Gotha. 


(LITT. 8-4.) ‘ 
sasgoanp-sdrbug ago ampere 
Apes atta 
yo oeLowporgn 
guspardayS toes 
by3oine: GFE Kreezuly 
ean 4e3, coapanp snaysangais 98,96 «Auda gyusgayn ss 
vas gadey ys asprin) “of watchs 
agora pgp mgdbyo gba a in 
123809 Deg go 5 cep 
seuugesly Bae APD wtpaabaly 


¥ And him” (i.e, the bridogroom, Jitmispa) 
“wih they give thee, O Pouruchista, Hacohat- 
aspid and Spitimi! Youngs(as thou art) of to 
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daughitrs of Zarathustra, him will ho (ix, the 
bride’s fathor) give thee as a help in the Good 
Miwl’s true sorvice, of Asha’s and Mazda's, as a 
protector and a guardian, Counsel well then 
(togethor), with the mind of Armaiti, most boun- 
teous and pious; and act with just action.” (The 
bride Pouruchista answers:) ‘I will love and 
vio with him (4. ¢,, the bridegroom), since from 
(my) father ho gainéd (me.)” (Vide Vol, XXXI. 
191-192.) 


These remarkable verses (8-5) of the 88rd 
~Chapter vf the Yasna or of the Githi« Vahteh- 
thishti form a surviving remnant of tho oldest 
marriage formule that were addrossed, by the 
preatest of Iranian priests and poets, Zarathush- 
tra Spitama, to the bride and tho bridegroom, 
on the occasion of the marriage ceromony of his 
youngest daughter Powruchishta (“full of wis- 
dom”) with tho Iranian philosopher Jimispa.? 
These stanzas inculcate to us the oldest Tranian 
doctrine regarding tho noble ends of « pious 
wedlock. The bridegroom, as it scoms, is givon 


2 Soo my lootures on the “ Allegod Practice of Noxl-of-Kin 

© Marriages in old Tran,’ dolivored, in April 1887, before the 
B, B. Royal Asiatic Soctoty, in the Secioty’s Townul, 
No. XLVL., p, 184, 


8 ’ 
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ovor to the bride to holp her in the consofentious 
sorvico of Pioty, Rightoousness (dsha), and Com- 
munioa with tho Doity. It is the duty ofetho 
two to lovo ono another, with the mind of devo® 
tion (Armaiti), with chastity and truth. Tho 
marital lovo was doubly strougthoned by the 
lover’s choico having been confirmed by thoir 
parents or guardians, so Pouruchishta the bride 
answers: “I will (now) love and vie with him (in 
love).” Tho fifth stanza impressos upon 
the minds of the assombly that it is the roli- 
gious scntiment of devotion to the Doity which 
louds us to tho path of lovo, Mutual connu- 
hial love is bred by sincere dovotion of the 
hushand towards the wife, and conveys them to 
the enjoyment of the pure joys dij; happy 
home, . 

These moral ideas rolating to wodlock aro also 
implied in the verbs vadh, vax and vah, which 
commonly denoto in Indo-Iranian dialests ‘to 
marry,” “to have connubial rolations.? Those 
vorbs iadically moan ‘to led,” “to gonvoy.”” 
We do not now the naturo of the ceremony by 
which the bride “vas led to tho house of the 
bedeavoom in the Avosta poriod, but itis ins 
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teresting to fiad in the 85th, Sukta of the tonth 
Mandala of the Rig-Veda, a ‘figurative, dosorip~ 
tiomof how the bride Suryd was lod to her bus~ 
fand’s home, Thoroin we are told that it was in 
tho chariot of the mind that Sury& was driven, 
tho bullocks yoked to it wero the sun and the 
moon (4. ¢,, light or piety,) and the wheels were 
her ears,! Hence we might draw a parallel 
between the marital conception of the Vedic 
Indians and that of tho Avestic Iranians, It 
was an instinct of pious love which drove the 
heart of a maiden to find her complement in the 
male sot and onter into the sacred bonds of 
marriage.* (Comp, Schrader, Sprach verglei- 
chung, Chap. on “ Marriago.’’) 


I now proceed to the social position of the wife 
among tho primitive Zoroastrions, Tho common 
Avesta swords which moan the wife are ghend, 
nairt ond nmdnd-pathni, The first word means, 





1 In Béokor’s Chariciea wo find that tho Grocian bride was 
{ feteliod away Lowards ovoning by tho bridegroom in a oniring’s 
diawn by mules or oxen, and probably by ho1sos.” (p. 486.) 


3 Wo find intorostin, etails of the Roman ccromony of 
conduating fhe nido {3 thé Homo of tho bridegioomein Prof, 
Beoker's Gadlus.or Roman Sconos of the Timo of Augustus, 

*'Thig wrltor obaorves thgt tho coremonions fotohiig of the lnido 
from her parental hoyse to that of the bridegroom, called 
we 
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® 
etymologically, “ a bogotter of children,” “a 
bearer,” or “a mothor.” ‘Tho second is a simple 
feminino form of tho word néré, “a malo,” “nH man,” 
ta horo.” Tho third literally donotes ‘the lady 
or mistress of the house’ as the husband is gone. 
rally called in the Avesta ‘tho lord or master of 
the house.” (Yt. V. 87; XV. 40.) Hovrein lies a 





deduetio, took placo in all kinds of matriagos, This coremony 
regularly occurred in the evening, under the protection of Juno 
Domiduca, by torehlight snd eecompaniod by relations and 
frionds, amongst whom wore womon who conduetod the bride 
to tho thelanus nuptialis, and who word pormitted to have beon 
only onco marriod. ‘Cho bride having arrived at the house of 
tho bridegroom featively adorned to receive hor, mnamontod 
tho doorposts with Jaw vitte and annoiuted them with ofan, 
Siyually gouornl was the custom of carrying tho bride over the 
threshold in ordor to ayoid tho bad omen of stumbling with 
hor foot on it, First, tho brido saluted the’ bridegroom; tho 
Intter roplied ta this addvess of the former in an equally mea~ 
aured symbolical form, Tho bridegioom received the bride 
with wator and five, and presented those two clomonts to hor 
touch. Noxt followed tho religions solemnitiva under tho divoc~ 
tion of tho Pontifox Maximus and the Flamon Diulin, in tho 
presoneo of ton witnesses, Tho auspices woro algo teken, ‘Tho 
joint-onting of broad by the nowly marvled was nevossury ; 
also the joining: togother of hands by tho priest. ‘Tho newly 
married couplo sat fore time on tayo chavs slanding near to 
each other and covered by tho samo sheop-skin, signifying 
that, although the man end the woman vouupied two different 
parts of gho house, that they wore nevortholoss fmly hound 
by ono common bond. At tho celebration of tho wodding a 
contract of mazringe concerning the dug was ontorcd into wud ‘ 
sealed by those present aa witnesses (soo pp. 100 ag.). 
2 
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linguistic proof for the assumption that in the 
Avosta period. ‘the position of the Ivanion wife 
was one of equality to that of her husband. A 
second argument may be alleged from the oxis- 
tonco of the expression ptthé for the wedded pair 
in Yt. X. 84 (comp. Ost. Kultur, p. 245; 
Spiegel’s Commentar, Vol. TI., pp. 566-567 ; 0. 
de Harlez, dv. t., p. 286), which enables us to 
presume that the rights and interests of the 
husband and the wife wore identical, and that 
the latter did net gtand in the relation of a slave 
oramere “bearer of children” to the former, 
In Yasna, LX'VIIL. 12, the husband and the wife 
togethor pray to God and implore for holp. 
Before submitting more important points con- 
cerning the high position the Zoroastrian wife 
enjoyed in ancient Iren, I would draw yout 
attention to what foreign Muropean writers have 
said on the authority of the oarliest lilorature 
now extant. The latest German work that sponks 
upon itis tho Osttranische Nultur im Aliertum, 
from which I translate tho following passages :— 
“Tt is charactoristic, as bearing upon tho legal 
and moral position of the wifo in the old Tranian 
*house, that she bears from the murriage-day the 
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title of nmdnd pathnt, ‘the miistross of fheshonso,’ 
just as tho husband is called nmé@nd-paiti, ‘tho 
mastor of the house,’ ‘The wife ranks thas moro 
ag the equal ofthe husband than his depondont, 
Sho is not his slave but his companion, ontitled 
to all his privilogos, sharing with him tho diroc- 
tion and management of the household, 


Tu tho Avosta both soxes appear constantly 
Qs possessing oqual rights ; there is no difforonco 
as to thoir rospective importance, Pious mon 
and women aro fraquontly nametl togothor, As 
in this world, so also in tho next, thoy livo 
togothor, enjoymg in common the plonsuros of 
Paradise, Wivos aro an honour to the house, 
and the good spirits, particularly Ahura Mazda, 
are reprosonted as boing in tho company of 
fomalo Yazatas, 


“ Asin tho Vedic antiquity, so also amongst 
the Avesta people, women took parb even in 
tho holy ceremonies and solomn offorings.' ‘Tho 
ladies of tho house who cherish good thoughts, 





1 Of. Manu, IX. 96 :-—"' To be mothers were women created 
nud to bo fathers mon ; religious riles, therefore, aro ordained 
in tho Veda to be purformed by the husband together with tho 
wifow? . 
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utter godd words, and perform good actions, 
who sre obedient and subject to their lords, are 
invited in the Vispered at the offering ceremony 
equally with pious and orthodox mon, Furthor 
on it is said that both wife and husband naturally 
pray togethor, with uplifted hands, to Mithra 
for his protection and support. Tho following 
remarkable saying of the Rig-~Veda is also in 
accordance with Iranian custom: ‘Already from 
olden time the wife has attended tho common 
sacrificial offerings and festive gathorings, she, 
the fostorer of the holy law.” 


This opinion, which is shared in by almost all 
Tranists, may be further confirmed by roforences 
to the Avosta, statements that the Zoroastrian 
wife is capable of vieing with her husband in 
acquiring moral and spiritual virtuos, and is a 
co-operator with him in helping forward the pro- 
gress of humanity by ardont efforts to suppress 
evil of every kind in this world.—(¥t, XIII. 
154.) Whorever tho Avosia alludes to pious 
males, it does not omit to mako montion of 
fomalos of like charactor, 1% sponks of a pions 
co-operation of the husband and tho wtfe in the 

* propitiation of God (Yasna, I, 16; XIV, 7, etc.), 
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of just mon and just women (Ys. VIIL@;, XVI. 
9; DXXI. 10), of malo and fomalo saints. (Ys, 
V. 27; IL, LVIIL. 5.) Tho sixtoonth Yasht 
records the earnest prayor of a Zoroastrian wily 
that she may nob swerve for a moment from the 
haw of God, ‘This reprosonts to us that in her 
heart tho lady sincorcly wishos that sho would be 
able to dischargo hor moral and religious duties 
amidst tho matorial associations ofjihis world. In 
the same section we are told that she worshipped 
‘endowed with full knowledge”  (vithushi 
vohu-banghem) of the ceremony, Again in Yasht 
XV. 86, the matorfamilias seoms to wish that her 
respect in the family would romain intact; that 
shoe would be loved, and rospocted by her hus- 
band, and become praiseworthy amongst hor 
relations, (Cf, S. B, E., Vol. XXIIL, p. 257). 
Above all, we observe the poet Zovonstor pray- 
jing in a rhythmical strain to the God Ahura 
Mazda, that the virtuous and noble Hutaosa, the 
wife of King Vishtdspa, may exert horsolf to assist 
him in propagating amongst hor sex tho moral 
and spiritual culiuve of which ho was tho great 
pioncer and teacher.—(Yt. IX, 26; XVIT. 46,)! 





1 Ionco Prof, Darmostotor romarka that “the moral victory 
of Zoronstyisnism is the work of a woman, and that no pictre 
of woman is nobler aud higher than thet which is drawn in 

* , the Avesta,” . 


f 
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In tho thittcenth Yasht we meet with a sacred 
enumeration of wives and husbands whose names 
are immortalizod for their spoutancous efforts in 
stiving humanity from moral and physical depra- 
vity. Hudvi, Prént, Thviti, Powruchisla, Zutaosa, 
Huma, Zairichi, Vispataurvashi, Ushtavatti, 
Tusindmatti, Fréni tho wife of Usenemah, Prént 
tho daughter-in-law of Prdyazanta, Fréni the 
daughter-in-law of Khshdiwrdspa, Frént the wife 
of Gayadhdsti, Asabant tho wife of Pourudhalth- 
shit, and Ukhshyeitté tho wifo of Staotar-Vahish- 
tahé~ Ashedhd (189-146), ave tho illustrious names 
that remind us of the golden ago of Iranian his- 
tory whon women served with a pious motivo as 
preachers, warriors and patriots of their conntry, 
In §§ 148, 149, and 164 the spirits of those 
women aro inyokod who had fought all their 
Tivos for tho good of mankind, for tho good canso 
of that spiritual progress which Zoroastrianism 
aims at. [na later Pahlavi troatiso wo find the 
nine daughters of Spitame receiving procious 
rewards from Iranian rulers as a rocognition of 
thoir help in tho spiritual advancomont 6f their 
* nation. 
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In the scanty fragmonts of tho oldest Tranian 
literature we do not find a detailed picture of a 
famous woman ; but we can casily trace her work 
from the virtues and qualitics for which righty 
cous women havo been so frequently extolled, 


The dutios of a woman in tho Avesta period 
were, therofore, not simply confined to the econu- 
mical functions of hor household, but thay had 
an important bearing upon the moral and spivitual 
progress of tho Avosia nation. Lor training had 
venderetl hor capablo of sorving not only asa 
moral teacher to hor own childten, but also to 
her own sox. What should we assumo to bo tho 
result of the enjoyment of such a position by the 
Zoroastrian mother, wifo, or danghter, more than. 
three thousand yoars ago? 


Regarding the question whethor polygamy or 
monogamy prevailed in Iran in tho Avesta period, 
there is no diroct passage which favours the one: 
or the other. From some indiroch reforonces 
Prof. CO. de EHarlez briefly remarks; “La poly- 
gamie ne somble pas y avoir 616 adiniso’” ! (vile 





1 Relying upon the authority of do Tarles, the French 
translator of the Avesta, Oh, Lotommonn says in his “ Evolution 
of Marziggo,”? London, 1891 (p. 160) :—“ The polygamy of 
the monarchs of ancient Persia scoms to have beon copied trom 
that of the kings of Egypt, or of the Incas of Pern, Ax for ® 
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p. 172); while Dr. Geigor says: ‘Leider fohlt 
es im Avosta wieder an positivon zougnissen 
sowohl nach der einon als anch nach der anderen 
seite hin, und wir miissen uns demuach fast nur 
mit indirekten beweisen und analogieschliissen 
beholfon, Séhne und frauen gelton als schmuck 
eines hauses und die gétter schenken sio dom 
frommen in filo. Hierin kénnte man eine 
andeutung schen, nach welcher poligamie iiblich 
gewesen und eine grosso anzahl yon frauen als 
ueichon der wobIhabenheit und des himmlischen 
segens botrachtot worden wire,’— Unfortu« 
nately there is a lack of positive testimony as 
much concerning the ono as concerning the other, 
and we must, therofore, content ourselyos with 
merely indirect proofs and conclusions drawn 
from analogy. Sons and wives aro esteomed as 
an ornament toa house and the yazatas bestow 
them upon the pious in abundance, This might 





the Persians of moio ancient timos still, tho Mazdians who 
drow up the Sacred code of the Avesta, if wo rofer to the Zend 
toxt, we find thoy had a most severe sexual morality. The 
Avestic codo condemns and punishes rosort to prostitutes, 
seduction, sexual extravaganecs, abortion, otc, Throughout 
that portion of the Avesta, which has como down § us, there 
is no recognition of polygamy, antl tho verses which mention 
marriage have quite 2 monogamic meaning,” 
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be construed ag an indication that polygamy was 
customary, and a great number of women « mark 
of opulenco aud Divino blessing.”——(V. p. 68 of 
my ‘Translation, Vol. I.) My remark on this 
conclusion is that it is now as inadmissible as the 
rendering “ abundanco of women” (in Dr, Spio~ 
pel’s German Translation of the Avesta) for the, 
expression fraptthwo nitirthd, ia inadmissiblo, 
The second word is the nominative singular 
feminine and yefers to a single woman or the 
mistress of the house. Tho whole uxprossion 
would rather moan (whore) the wifo is well 
nourished or happy.” [Even if wo were fo regard 
tho expression as meaning “many women or 
wives,”” stillit would not imply tho wives of a 
single man, but a number of married woren 
living in the same house. Here I have to repeat 
what I have already stated in my note on page 
68 of my Bnglish Translation :—Just as is the 
onse in Parsee families in India, so also in tho 
age of the Avesta we may conceive a Zoroasirian 
funily as having married daughters, daughters~ 
in-law, and even grand-daughters-in-law with tho 
vanterfofnilins at their head, all forming a group 
“Gaf more than a dozen women.—Even tho vory 
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nature of the marriage ideas which are incalcated 
in the GAthas, and which | have just montioneds 
does not authorize us io assume any trace of 
polygamy amoung nations that fourished amidat 
very civilized surroundings, } 

It is possible that in later times assoointions 
with foreign nations, Mahomedans or Hindoos, 
might have introduced the practice of polygamy 
into the Zoroastrian community, but, so far as 
the Avesta period ig concerned, there has beon no 
mention of two wives belonging to ono man nor 
any allusion even far-fetched to that practica.? 











1 « Whore women haye suceceded in obtaining somo power 
over their husbands, oy whore the altrniatio fcclings ofmon have 
become refined onongh to lead them to respect tho feelings of 
those weaker than themsolves, monogamy is generally const« 
adored the only proper form of marvinge."’ (Wester., p. 400.) 


* From the works of Greok writers Dr, Friodvich Spiogel 
snakes tho following deduotions in tho ara vol. of hia Gorman 
work, Lvanische Altertumshunde, p. 877 seg-—In the timo of 
Herodotus, Persians practised polygamy (Ifor. I, 135), and 
according to Strabo, the Median kings married many wives, 
and the Medians dwelling in the mountainous districts had 
no less than five wives (XI. 626), Polyandyy was alsé not rare 
among thom. Polygamy of tho Iranians is supported by 
Ammianus, Agathias and tho Shahudnah. 
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Tegal union belweon the sexos was cortdomnod 
+ aga mortal crime,—(Vond, XVIII. 62-65.)! A 
bad woman was unfit to offer’any prayor—(Yt, 
XVIL 54.) “Stand thou not near hor, sib thou’ 
not by her side,” is the exhortation to woman 
in Soc. 67 of the 17th Yasht. Infonticido was 
strictly prohibiled.—(Vond. XV. 11-14; Yt 
XXV. 29.) The dostruction of tho Iruil of 
adultery inthe womb, by moans of drugs, was 
regarded as wilful murder, and was by law 
punishable as such, The sinful woman, ber 
paramour and tho procurer of drugs, wore sup- 
posed to bo equally guilty of killing tho child. 
Tho illegitimate offspring onght to bo fed and 
brought up at the oxpense of tho malo sinnor, 
until it becomes seven years of age.—(Vond, 
XV. 45.) A sorceress is an accursed croature, 
Disobedionco towards tho husband is a shameful 
ovime, Foilure to prosorvo ono’s hoalth in a lying- 
in stato is also a sin.—(Vond. VIL, &a) A 
later Pahlavi book calls it a sin liable to hollish 
punishmont if mothor fails to suckle hor baby 





2 'Thou shouldst abstain from tho wivos of others,” ade . 
monishes the Miné-¢-Kiérad, * othorwiso you will consumo 
threo things: the wealth, tho body, and the soul at ongo.’? 
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or to feofl if on hor puro milk, or if she steals the 
property of her husband or disobeys her sove~ 
reign,! It is disgraceful if the husband fails to 
instruct his wife, and dogs not keep her away from 
doing evil acts (Virdf, Chaps. 87, 68, 99, 68). 


My subject has now come toanend. Tho 
successful results of the system of training 
imparted to the Zoroastrian wife and of her high 
position and worl: in the ancient Iranian com- 
munity, may bg easily marked in the moral 
growth and physical wolfare of the nation under 
the sovofeignty of the Zoroastrian monarch 
Vishtiéspa (Gushtasp). “Let France havo good 
mothers and she will have good sons,” was a 
happy remark of the Emperor Napoleon. ‘ho 
literary attainments of the mother, her filness to 
porform her household duties, hor example of a 
moral and religious life, are moro beneficial to 
posterity, to the future progress of a uation, than 
the improssions produced by the fathor, Moral 

_ and religious instruction ought, therefore, to 





1 Manu, IX, 13 :— Drinking spirituous liquor, asgpeinting 
with wicked people, separation from tho husband, rambling 
abroad, sleoping at unseasonadlo hours, and dielling in other 
ynon’s houses, ara tho six enusos of tho ruin of women,’’ 
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form tho chiof olemont in tho education of women 
of every country ; for without religion thoro is no 
moral obligation, and without tho sonso of a 

roral obligation, ua sympathy or unity with the 
Mil’. LACO, OF community. 


I bog to submit a few remarks which have 
beon suggostod to mo by this humble attompt at 
discoursing upon the position of Zoronsirian 
women in remote antiquity, Tho fivst rofors to 
the question: “ Why did tho lecturer omit to 
throw some light upon tho allogod practice of 
next-of-kin marriages in anciont Tran, which had 
been emphasized by several Buropean writors 
as the darkest shade in thp picture of woman 
dvawnin the Avesta?” My answer to this is 
that the pros and cons regarding the alleged 
practice of consanguinoous marriages among the 
Tranians of remoto antiquity havo beon fully 
discussed by mo in my papers on this subject, 
which I had tho honour to road boforo the 
Bombay Branch of the Royal Asiatio Socioty in 
April 1887, undor the presidongy of the honpur- 
able chairman. Tho European standpoint rests 
upon a meaning of tho Avosia word Huaetuq~ 
dathe, which, os hhas been shown by me, dgos not 
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indicatg ‘I next-of-kin marriages,” but“ the 


spiritual comniunion of the husband and tho 
wife with the Deity.” Tt is a pleasure to notice 
scholars liko Hubschmann, Geiger and Justi 
conceding that the Avesla contains no allusions 
to the alleged next-of-kin marriages among tho 
ancient [ranians, 


The second point I may be allowed to touch 
upon, is the absenco of tho brilliant ideas of 
marriage I have just quoted from tho Gathes, in 
the marriage-formulo recited in India, The 
presont formulas embody a double benediction 
m two different: languages, viz, Pazand and 
Sanskrit, including, about the ond, three short 
sitations from the Avesta Yasna, Chaps, LIX, 
30-81, LIV, 1* and LXVIII. 11 I humbly sub- 
nit that a lucid and rhythmical Gujerati version 
o£ the original Pazand be substituted for the 
yvesonb incorrect and often unmeaning Sanskrit 





* Untlor tho presont circumstances a revision of the Pazand 
oxt is, of courao, indisponsable, for thero is no moaning 
vhatovor in putting a question to the following affect, to tho 
vitness vopresenting the party of tho bridegroom :—‘' IIave 
‘ou promised to pay io the bride two thousand dirhams of 
vuxe whito silvor, "aud two dias of bright gold of the city 
£ Nishdhpur,” when no such coina havo over been, or aro 
urront, in India, Tyovy such witness confirming, og ho docs, 
his absurd promisa in hia cyidence, becomes, from a legal 
itand-point, guilty of unconscious mithré-driye (perjury), 
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wanslation that is rocitod during thormgrriago= 
coremony, I is highly desirablo that somo 
nocossary insortions be made into tho prosont 
formul of apt passages in tho Gathas LIT, 2-5 
that intorpret vory noblo ideas regarding matri 
mony, and tho mutual dutics of tho husband 
md tho wifo, 


From theauthority of tho Avesta wo loagn that 
in tho romotost Zoroastrian poriod tho names of 
illustrious maidens, as woll as of philanthropic 
women, wero recorded or immortalizod with thoso 
of ominont men. But sinco tho, Zoroastrian im~ 
migration into India, no such honour has boon 
accorded to the Parsco ladies, who had, to a grout 
extent, fulfilled tho noblo objoct of sympabthizing 
with the difficulties of their co-religionisis, and of 
helping forward their physical, oducational and 
religious progress. Wo ought to hand down to 
posterity our rospectful romembranco of the 
noblest doods of Lady Avanbai Jamshedjco 
Joojocbhai, and tho charitablo acts of Bai 
Mithibai Mormusji Wadia,® and Lady Sakarbai 
Dinshahjoo Polit, Such a record of noblo 
women will, [ trust, fond to oncourago fomalo 
oharily, and bo conducive to tho good of tho 
seufforing humanity. 





af o ~ — 
* “* Ono of tho ominont founders of tha STomusjee Wadia 
Alash-Belu an it Bombay. 
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SIR RAYMOND WEST’S OBSERVATIONS 
ON TILE LUCTURE. 


[Butracted from the raport of the “ Times 

of India’] 

Tf Loam not trespassing upon your time, I 
should Nke to say something about the intorest- 
ing address, and offer just a few of the many 
remarks it suggests in tho way of comparison 
with other systéma, and perhaps also some prac- 
tical suggestions that may be derived from the 
most interesting picture of ancient Zoroastrian 
civilization, which the leoturer has so lucidly 
placed bofore us. We find in the carly writings 
of the Avesta, or of the Peholvi Kterature—with 
which I cannot claim any acquaintance, but 
which the learned lecturer has so well and so 
deeply studicd—a Iniyht and a joyous picture of 
feminine activity in the early world, which is 
repeated also in othor carly literaturos—as, for 
instance, the Vedis litorature, which is as inter~ 
esting a subject to study for European scholara 
as is tho Homeric and Hesiodic Kteralute of 
Greece, and which presont some siriking resom- 
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lances. Wo find in it also a picture of the carly 
world wherein had oxisted a munch greater froo- 
dom and joy to tho fomalo sox than was the ease 
aba later poriod, whon wealth had acewnulatod 
and luxury had been increased, and when for 
cortain classes women became moro the ohjocts 
of sonsual delight. In tho progross of organiza. 
tion and rofincmont amongst tho anciont Grooks, 
we find that women, notwithstanding tho oxtra« 
ordinary gifts of tho pooplo and their capacity 
to master most of the problems that intorest 
mankind, wore assigned a position which was 
immeasurably inferior to that assigned “to thom 
amongst tho Romans. This had much to do with 
the different destinios of tho two nations. 


As was observed by mo in anothor placo on 
a former occasion, whon tho samo lecturor gayo 
a discourso on “Tho Allogod Noxteof-kin 
Marriages among tho Zoroastrians of Anciont 
Timos,” tho Romans assignod thoir wives # vory 
high place; they occupied an aqual position, 
at any rate, in tho household with the fathors 
and song, although logally a fathor took his wifo 
under his command and his dominion, both 
morally and socially. Livi and othor historians 
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speak of *vomen as occupying an oqual place 
with men, and in some instances they speak 
of their virtues and their capacity almost in the 
same strain as they speak of their korees and 
their statesmen. But aromarkahle change takes 
place afterwards, and that is to my mind the 
most interesting portion of tho whele history of 
the position of women in ancient times. 

Lawyers are well acquainted with the two 
common and sacred modes of marriage amongst 
‘the Romans, but there is a third mode, a charac- 
teristic of which is that a wife by absenting her- 
solf for three nights in the year retained complete 
freedom from marital control. The union of 
things divine and human betiveen tho spouses 
was thereby reduced almost to a mere dissoluble 
contract, The sonse of sanctity was lost, and 
reparations came to be looked on as most ordi- 
nary events, Roman women, liko other women, 
could not boar the strain of so great temptation, 
We find that, at a later poriod, in the time of the 
Roman Emperors, this led to dissolntencss and 
brazon-faced licentiousness, which probably had 
never beon equalled in all history, rather 
think that, no mattor how accomplished tho 
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women may bo, and whatovor advanthgos thoy 
may dorivo from thoir indopondonco and possos- 
sion of proporly, and thoir capacity to rulo their 
own intorosis, if thoy hayono husband with 
authority in resorve, no dominating but kind 
hand to oxorciso contro] oy command over their 
moral naturee thoy almost inevitably sink; and, 
their moral naturo falling, tho whole charactor 
of the nation they belong to, also sharo tho 
degradation. 

Wo know that Tacitus spoléo “half antivically 
in deseribing tho Germans and tho position ho 
assignod to their women in his great work called 
the Germania. In oxtolling tho Germans and 
the German womon he roproached bis own peoplo, 
Yet there was a basis of reality, and women in 
the ideas of the Toutons wore especially blessed 
by Heavon, This elevation of women brought 
about an elevation of tho wholo people, who in 
the end swallowod up tho degenorate Romans. 

Tho Toutonic raco overflowod into Romo, but 
in the meantimo a germ of a great revival was 
sown, Christianity mado its influenco felt in 
the Roman world, chiefly through womon, who 
‘felt in ite divine systom, or tho strength of its 


> 


55 é 


diffusivg tlought, a control and o support for 
which their orring and weary souls were longing 
amid the vain pleasures of thoughtless vice and 
dissipation, and ill-used independence. Out of 
the long night of decay sprang forth tho institu- 
tion of chivalry, and womanly thought in a 
fanciful way was once more worshipped. Much 
of the good, as also of the extravagancy of those 
ages, is duo to the position assigned to tho oly 
Virgin in Christian worship, or at any rato in 
Christian reverence, This is anothor interesting 
phase in tho history of women and women’s 
influence in the world. Yet, side by side with 
this somi-mystic adoration of puro womanhood 
and motherhood, that pernicious spivit of asceti- 
cism was working, which has been the bane of 
Christianity. Happiness and joy became inci~ 
dental, temptations were regarded as essentially 
sinful, and women, being looked on once moro 
aga source of delight, woro doemed ministers of 
evil. The baseness which misused thoir society 
and their fine sympathios, was ascribed to wo- 
mon. Their spiritual and intollectual capacities 
were put upon a far too low a level, and they suf. 
fered from it for conturies. ‘Thoir education in 
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any worthy sonso was comparativclyy neglected, 
until tho Renaissance with ils outburst of new 
4dons and now dosives, involyod thom in its gront 
intellectual current, and brought thom to thoir 
formor xolativo position, 

But the devolopment, though great and fruit. 
ful, was yol in a measuro one-sided: female 
oducation at that timo followed very much the 
lincs of malo education, and actually in the 
fifteenth, sixtoonth, and sovontecth centurica 
there were female profossors, an very eminent 
ones too, at the Univorsitics, espocially in Italy. 
Wo" dbsorvo, 100, that amongst tho Women of 
yank of the sixtconth and seventeenth centuries 
many wero scholars who could hold their own 
with a great many of tho gontlomen who woro 
turned out of the Universities. But what I wish 
to impress upon you is that this systom, though 
apparently so brilliant in restits, yet, aftor trial 
for a time, proved barren and unfruitful, and 
that because tho right system had not been 
adopted. Under tho now stimulus many oxcep- 
tional womon oquallod or excollod many mon, 
yot aa m purely virilo oducation was givon, tho 
mass droppod back from podantry into frivolity. 
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No realy a offective discipline took the place 
of classical study, and except where religious 
enthusiasm illumikzated the dormant faculties, 
the education of women became defective and 
conducive to a petty insignificant position, 

After a long interval in England oame the 
religions revival at the end of the last and the 
beginning of the present contury, and by force 
of religion and their attachment to the position 
which religion had assigned to them, women 
once more laid hold on a true means of elevation 
and development, They folt a brand held out 
to them,°a stay to lean on, a welcome voide of 
stornness commanding 2 pursuit of higher aims, 
Equality in this spiritual sphere was attained 
pnee more. Then came the moral and emotional 
instruction imparted by our mothers and grand- 
mothers, from which their country has derived 
an inestimable gbod, All this ought to show us 
that there is something to be done besides in- 
structing women in mere learning. Tquality of 
education does not mean identity of education as 
botween women and men, It means a recogni- 
tion of some great differences and an cqual 
unfolding of the gifts of ouch sex. 
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From the intoresting papor read tgs guening, 
tt appoars that this matter was nol overlooked by 
the aneiont Iranians, who brought up a girl to 
fill a place which she was to occupy as a wife and 
mothor. They did not make, or attempt to make, 
of hera vival with her father or her brother in 
viding a hoyso, or in drawing a bow—the special 
accomplishments of the Persians as described by 
historians—but they cultivated im her the qualities 
and accomplishments which would fil her for a 
particular station in life, which sho was required 
to fill, and the distinctions as well as the agreo- 
ments betrwcon the sexes. Thus the great value of 
a worthy human life was botter fitted out, and 
each sea aiding each, a noble race sprung up. 
Such sketchos as those placod before us by the 
learned lecturer must at once find a way to your 
inmost sympathies as relating to your own speoplo, 
to those whose blood still flow in your veins, Lb 
has the element of reality, though porhaps highly 
toned, and, therafore, the pieture placed before us 
by tho learned lecturer, must havo for all Parsces 
aw inestimable valuo, It does nol give any mere 
abstract” view entortained by philosophers or 
scholars ; it telle us what your raco has done 
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already, ,and what, therefore, bis certain your 
race cun do again. We feel a sense of unity with 
our ancestors, and are drawn into an unitation not 
of any absiract ideal. There is something which 
ts practical, and which we can determine to carry 
out to the benefit of ourselves and our people. 

A woman’s eilucation, as one might gather 
from all this history, must in a measnre be sup- 
plemental, or, if you will have it, complemental 
to’the education of the man. Shakespeare, who 
has got something appropriate to say on most 

” subjects, says of the bridegroom and the bride: 
‘Ho is the half park ofa nobleman and she a 
fair divided excellence, whose fulness of perfec- 
tion dwells in him’ Similar words, or even 
more eloquent, are also found in Tennyson’s 
beautiful poem, ‘The Princess, which I recom~ 
mend overy Pargee lady to read and study, 
‘Women in a large degree have to fill a sphere of 
human life, which the male sex cannot fill up,. 
and how they ave to do it, is a matter which 
onght to be mosh carefully studied by all inter- 
ested not only in the progress of the Parsce 
community, but in the progress of the ‘human 
yaco. Thero is much yet to learn, the distinctive 
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points have yet to bo clearly mado gui, No 
comploto thoory of fomalo oducation has boon 
framed, still ib ia plain that noble-mindod womon, 
great yol fominine, wero roared and trainod 
amidst tho ignorance and levity by which thoy 
were anvroundod. I recommond, therefore, all 
intorestod in tho subjoct to ondoavour to seo 
what method has beon applied in thoro snecoss- 
ful instances, and from that to doduce a theory 
or a sob of rules—practical rulos--by which 
similar results may bo obtainod,in othor cases, 

One thing is cortain that greator attention 
must be paid to tho moral and omotional, tho 
maginativo and spiritual faculties in women than 
u mon, Their intellectual dovelopmont ofton 
lepends on it, and all their gifts are mingled in 
» complexity very differont from the standard 
aale character to which malo education is ndapt-, 
d. Religious tenderness, admiratlon of high 
toals, a love of self-sacrifice aro all of compara- 
‘vely easy development in well.disposed girls, A 
roman who has bean thus brought up, becames a 
nive of moral light, radiating noble sentiments 
ad high fealings in the families which she ts to 
ar and iake care of in after lfo—a teacher of 


r 61 


’ 
truths and grinciples treasured as sacred by her 
children, and linked in their memories for ever 
with all that has een hallowed and revered in the 
past. 


Thus, with knowledge and powor in their 
hands, the fathers of the Parsce women, tho 
fathers of the Indian women, and the fathers of 
the women of the whole British Empire, can 
make them the centres of enlightenment, and 
greater men and greatcr women will spring up, 
& crowning race*of human kind mightier and 
nobler than any we have seen in the past. I 
trust that every portion of the society of this 
great Empiro will resolve to take its part in so 
lofty an enterprise. I am certain if they do this 
they will supplement nobly aud grandly that 
work, those functions of a University, which I 
have feebly striven quite recently to pourtray. 
These are works which should bo carried on in 
parallel lines, with far-reaching faith, solf-sacri~ 
fico and resolution, with a firm dotermination, 
that in the accomplishment of that work nono 
of those engaged in it, will prove unworthy or 
fall short of the duty te which he is callef, in the 
station in which ho is placed. 


o . 
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{Report of the Proceedings of the Meets 
ing, extracted from the ** Times of 
India,’ dated the 20th of April 1892.) 


My. Darab Dastur Peshotan Sanjana, a well 
known Oriontal Scholar, dolivorod 1 looture 
on Monday aftornoon, ab tho Bai Bhiknijoe 
Shapoorjeo Bengallec School, on “Tho Position 
of Zoroastrian Womon in Romoto Antiquity.” 
Thero was a largo and approdiative audionco.* 





a 

* [Chore wore presont +—Sir Tumsheljoo Jeojcobhai, Bart, 
O8.1,, Shame-ul-Ulama Dastur Dr, Poshotanjeo Behramjoo 
Sanjana, Dr. D. MacDonald, Rov, Mv. Scott, Messrs. Surab- 
jeo Shepnarjoo Bongaloo, 0.1.3, Tmmshedjeo Nuasarwanjoo 
Tata, Kovasjeo Kharshedjoodamshodjov, Jamsedjoo Bahmanjeo 
‘Wadia, Jamshodjes Khurshedjoo Tamshodjes,  Tamghadjea 
Ardashiy Wadia, Phiiozshah Morwanjoe Multa, Kharshedjco 
Rustomjeo Camn, Tormusjco Dadabhai, Shapurjoe K, Sunjant 
(Barrister), Di. and Miss J, Gerson dy Cunha, Dr. Atmarem 
Pandurang, Khan Bahadur Ouravtjes Manockjoo Cursotjeo, 
Miss Sorono Muvoockjee Kharshedjo, Khan Behadur and Max. 
Pluroze Moshangjoo Dastur, Khan Bahadur Kailhushio TYoy- 
mnsjeo Alpniwala, Khan Rithudur Guvasjeo Jamstiedjoo Lal- 
kaka, Mx, sud Mrs, Kavasjeo Dadubhai Dibush, Mas and Mix, 
Nonobhai Naxsarwanjoo, Mesava, Tamshodjeo Cuvsotjoo Onma, 
Naszarwanjoo Byramjoo Seovatary, Rustomjoo 2, Kavkuvia, 
Vormasjoy Kuvarjon Sothna, Pestonjoo Kuvarjon Sothun, 
Shobriarji Dadebhai Bhurucha, Jivan, joo Jamshedjco Modi, 
Darashah Ruttonjoo Ohichgar, Nanablai Ratanjoo Ohiohyar, 
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On the notion of Sir Taunsehiee Teiucbhog: 
Bart. .S, I, ‘seconded by Mr. Sorabjee §. 
Bengallee, O.L.E, the Non’ble Sir Raymond 
West, G.C.LH., LL.D,, was called to the chair. 

Having been briefly introduced by the Chair- 
man, Mr. Darab proceeded to address the meet~ 
ing. In the course of his remarks he,said :— 

(Vide Lecture on pages 1 to 50,) 

Mr. Hormusjee Dadabhoy proposed a voto 
of thanks to Mr. Sanjana for the very able and 
interesting discottrae which they had the pleasure 
of listening to that ovening. It was, he said, aa 
remarkable for the depth of research as for the 
conciseness of language in which it was expres~ 
sed. The formule addressed to the bride and 
the bridegroom at the marriago of Porochist, 
afforded a beautiful example of the mental cul- 
eture and refinemeyt to which the Indo-Iranic 
nations had attained in the Avestic poriod 
siretching back to remoto antiquity about three 





Nanabhai Rustomjeo Ranina, Fardunjeo J, Parukh, Byramjeo 
Rasarwanjoo Scervai, Pallonjoo Burjorjes Desai, Khavshedjea 
Maneeckjoo Kharshedjeo, Manchorjeo Rduljoo Morris, Bahman- 
joo Jomsedjes Wadig, formusjce Jchangir, Bomonjog Byram - 
jos Patel, Dady Momejeo Dady Sett, Navroji 0. Daji, Meherji« 
Bhai Patlonjos Madan, and several others.) 
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thousand years beforo tho Christian gra, “ Tim 
will thoy givo theo.” As what or for what pur- 
poso? “As ahelp.” Not in tho sonso of help- 
mato only. “Asa holp in tho tro sorvico of a 
good mind.””, The byide in tho flness of hor 
heart and joy rosponded with a maidon dolicrcy 
and tondexnoss: “I will love him and vid with 
him in lovo.” And mark tho rovorenco paid to 
parents in that age: “I will lovo him becaugo 
yay fathor has ratified my choioo.” Theso oxaltcd 
sentiments rolating to connubial lovo, wero not 
inouleated to tho marrying couplo now-a-daya, 
Ife donbtod whother any Toutonic face which 
had beon always conspicuous for its voneration 
of tho fomalo sex, ontertained loftior ideas of tho 
marriage stato than thoso embodied in the Gathas 
of Zoroaster, 


“A porfect woman, nobly planned, 
To warn, lo comfort, and Gommand,” 


Theso wero not tho vain offusions of o pool or 
reoluso who had no concorn in matters of overy~ 
day life, Thoso sontiments had pervadod all 
classes, judging from tho fragmentary character 
of Gatihic writings. Tho most conclusive proof 
of tho truth of this romaxk, was afforded by a 
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cursory, suyvey of the Persian Monarchy during 
the Bassanian epoch. TE was on age of religious 
revival, The traces of the Macedonian conquest 
had well nigh ‘been obliterated, Tho coins and 
engravings all pointed toa state of society not 
Gissimilar to that of Christian nations in the 
West at the present day, Both soxes freely 
participated in the chase of beasts, in feasts and 
festivals, in sports and pastimes. In ono respect 
the older nation was far in advance of modern 
times, TFemales*were as capable of performing 
religious functions as men, and their efficacy was 
the same, The nomes of maidens and married 
women who had performed deeds of valour and 
patriotism, or accomplished the regeneration of 
their country by a life-long devotion, or propas 
gated the Zoroastrian faith, were enrolled in, 
2nd recited with, the list of illustrious men. It 
would be a good thing if this ancient and wholes 
Some custom wero revived among the Parsecs, 
Tt proves that socially, morally, and intellectually 
the sexes onjoyed equal rights and privileges. 
The discourse contained many topics worthy of 
a careful discussion, but he must stop tlere, as 
the honourable Chairman was expected to dwell 
6 
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on the subject at some length, anil who was 
bettor qualificd to hayllo tho mattor, or wilh a 
greater afflucnoo of illustrations, than he. (Loud 
applause. ) 

Mr. K. BR. Cama, in so¢onding the proposition, 
spoke of tho acquiroments of tho lecturer, wito, 
ho said, bosidos boing a distinguishod graduate 
of the Bombay Univorsity, had stndicd two Dnro- 
poan languages—Fronch and German—and had 
mastered tho various anciont languages, among 
thom boing tho Poholvi, Zond, and Sanskrit Jon. 
guages. (Applanse.) Mr. Darab wes like his 
distinguished father, who was the High Priest 
of the community, woll-known Sor his aptitude 
for learning languages and profound scholarship. 
(Loud applause.) Speaking on tho subjoct of 
infont-marringos, Mr. Cama said that ho was 
much griovod to obsorve thitt a caso of infant- 
marriage had boon rocontly uphold in a court of 
law, and ib behoved tho Parsoo community to 
make a stir in tho matlor and romodol tho law 
which had beon found doficient in that rospoot. 

The motion of thanks was thon put to tho vote 
by Sir Raymond, and oarriod by acclamation, 
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Mr, P, M.,Mehta then _ broposod a voto of 
thanksdo ‘the Chairman, and i in doing so dwelt 
at some longth on the ominent qualitios which 
distinguished Sir Raymond on tho Bench of the 
Ehgh Court, and his ability as a Jurist, and his 
long, disinterosted, and most valuable services 
rondored to high class, or what was better known 
by the old-fashionod namo of liberal education. 
(Loud applause.) 

Khan Bahadur 0, M. Cursotjee seconded the 
proposition, which was put to the vote by Mr, 
Mohta and carried amidst tremendous cheering. 

Sir Raymond West, who was received with 
loud sheers, said that ib was a ploasure to him 
on an occasion of that lind, which was probably 
the last on which he would address an audienco 
of his fellow-subjects of Her Majesty born and 
br red i in that country, to find his name associated 
with snch sentimonts as had been uttered by 
Mr. Mehta, and to find those sentiments so cor- 
dially accopted by the meoting, Ie felt deeply 
and sinceraly how much ho owed to the eloquent 
speaker who had proposed a voto of thanks to 
him in terms going so'far boyond all he deser ved, 
He assured the moeting that till the last momont 
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of his.life he would nevor forgote the kindness 
shown to him, nob ogly on that occasion? but on 
every occasion on which ho associated himself in 
the cause of progross and tho public good wilh 
tho native community, but more ospocially with 
tho entorprising and active-minded Parsco*som- 
munity,"who wero known for their sympathy 
aud roadiness for avery goo and noblo work. 
(Applausc.) He trusted that the ideas which ho 
had just given expression to would romain a 
aweeb momory with him and with thoso whom ho 
would loavo behind, and that tho interchange 
of kind offices, a common inlovest in high and, 
worthy associations, which, springing from feel- 
ings such as animatod thom to-day, would long 
do good, not only to this country, but to all parts 
of the world where tho Mnglish race and tho 
English language prevailod. Lt should.bo their 
ambition and their high point of aympathy to 
look always to somo fair ond noblo futuro in 
which every olomont of a great Empire would bo 
associated in tho work of amoliorating humanity. 
{Loud applanso,) 

[Here follow Sir Raymond’s remarks on tho Lcoturo, which 
are printed on pps 64-61.) 


SYAVAKHSH AND SUDABEH. 





In tito controversy which has up to now mus- 
tered the pros and cons with rogard to my 
dissertation on the “ Ajleged Practice of Nexte 
of-kin Marriages in Old Ivan,” it is a pleasure 
to ndtico how far Huropean savants havo been 
compelled to reviow the basis of their Sweeping 
assertion thab incest was a common practice in 
the life of the ancient Persian, It seems that 
a serious consideration of my arguments hag 
caused a certain madification in the Haropean 
standpoint, Impartial thought results in the 
plain confession that neither is incest ® pre~ 
soribed, nor are next-of-kin marriages recom- 
mended, by the Avesta. Greck authorities on the 
quostion are no longer quoted without caution, 
Tho only weapons that the dogmatist can find to 
wield against my posifion, seem to me to consist 
of such equivocal Pahlavi expressions as admit 
of more than one meaning, or of such passages 


1 A. supplement to my lectures on tho “ Alloged Practice 
of Noxtvof-kin Mairiages in Old Tian,” delivered in April, 
1887. Seo my contribution to the Bombay Gaxette, dated 12th 
Novombor, 1890. 7 - 

2Jn the senso of marriages within proscribed degreo of 
blood or family relationship, 





aa 70 ° 


* r) 


in tho Shih-Ndmah, &e., as havg no bowing 
upon actual marriago fies, but only doserihe rare 
immoral acts of a prifco or princess, 

In a recont numbor of tho “ Babylonian and 
Oriontal Rocord” wo havo boon favoured with 
notes on Quétvaduthu, by tho woll-known scholar 
Dr. L. C. Casavtolli of Manvhostor, with rofor- 
ones to Dr. Iubschmann’s papor on this sub« 
joct, “ Ueber die persischo Vonwandtonheirath,” 
published in the second numbor of tho “ Zoit~ 
schrift dor doutschon morgonlindischon (osoll- 
schatt,” Journal of the German Oricntul Socicty.! 
Notwithstanding his yvomark that “Dr. H. 
Hubschmann ontivoly agrees with Darab that, as 
for af least as the Avostn itsolf is concerned, tho 
Zend torm ‘ qaotva-datha’ has by no moans bobn 
proved to boar tho moaning of incostuous mar- 
riage ;—nay, that this intorprotation is ‘not even 
probable’ (this he proves at somo length by «an 
examination of the passages wherein it ovours:)’? 
this learnod doctor (Casartolli), on tho authority 
of Prof, Italo Pizzi, points to a cortain opisodo in 
the Shih-Namah, and tries to provo that incest 
dideprovail in anciont Porsia, It is, hero, needless 
to dwoll at longth upon this subjoof. Ibis only 
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necessary to consider what divect proofs can be 
drawn flom’ Tirdusi, the writer of that Porsian 
epic. In the record abote mentioned Dr. Cas- 
artolli’s remarks run as follows :— i 
“Those again who are not acquainted with 
Prof, Ttalo Pizzi’s interesting book on the ‘Man- 
ners and Customs of the Heroic Ago of Persia,’ 
as preserved in the Poom of Firdusi, (“ 1’ Epopea 
Porsiana ola vitae i Costumi dei Tempi Eroici 
di Persia,” Firenze, 1888), may be glad to see 
what light, in the opinion of the Italian Tranist, 
is cast upon the’ subject by national Persian 
tradition.’ Pizzi writes on p. 191—after stating 
the motives for marriages of near kindred, and 
quoting the Greek and other testimonies,—‘Of 
“these marriages among relations we have but 
fow examples in Firdusi’s ‘ Book of Kings,” But 
tho traces of them, though rave, are sufficiently 
“clear. Sudabeh, ift fact, proposes to the young 
Siygvish marriage with one of her daughters, 
In that case the bride would have beon a sister 
of Siyavish, at least on the father’s side, as King 
Kavus' was father of Siyavish and husband of 
Sudebeh, But Sudabeh went much further and 
proposed fo Siyavish, with whom she was in 
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Joyo, that whon old Kayna diod, ho might ane 
her for his wife and thns‘consolo his griof ", which 
would havo meant Siyavish's marrying his 
mothersin-law,” + 

Tho writer here docs not rofer to a singlo 
short oxtract, bué to an extonsivo opisodo rolatins g 
to Sudaboh gnd Syavakhsh, which runs over moro 
than 500 couplets. (Vide Lio Livre dos Rois,” 
par A. Firdusi, publié, tradnit of commonté 
par M, Julos Mohl, tome aocond, Paris, Impri- 
meric Royale 1842, pp. 208-280.) 

Virdusi calls the princo Syavakhsh or Syavush. 
Tho name is identical with tho Pahl, “Syavarsh” 
ag woll asthe Avosta “ Syavarshana,” lit, ‘ the 
black man,’ Fo is montionod in tho Avosta, in 





1I hero only touch upon this first xeforonco, sino it is to 
my mind worth noticing —Dr, Cagartollt snys furthor on: 
‘*Moveovor Rustom had marriod a sistor of Ghoy, by which ho 
had ason Poramruz, whilst Ghov way tho husband of Banu 
Gushasp, Rustom’s danghtor.? In this remark thoro is ovi- 
dontly an orrov, Gov, Ay, Grovani, tho son-la-law, df 
Rustam, Pahl, “ Rudastam,” cannot bo his wifo’s brothor, 
should ask tho learned scholer to prove that Rustam was 
over muticd ton daughtor of Gudarz, tho falhor of Gov. 
Gov, the son-in-law of Rustom, may bo a comin of Banu 
Arvam.—As for tho last allusion to King Bohman, I rofor my 
learned fflond to my rofutalion of tho question in pp, 30-38 
of my | Noxl-of-kin Marriages in Old Ivan,” 
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Yashts IX, 18; XVIL 42; "KIX. 77; and in the 
Afrin-itZatthusht, otc, *Ha is the son of Kai- 
Kus, Av. Kaya Usa,*tho oldest son of Kavi 
Kavita, and brother of Kavi Arshna and Kavi 
Pishina (Yt, XII. 182; XIX. 71). Sudabeh, Av. 
 Sutavangha,” whom Masondi names “ Soada,”” 
is the daughter of Shammar, King of Hamavar 
(see ‘Barbier de Meynard,’ IT, 119), and wife of 
Kai-Kaus, 

Tt is to be observed that Syavakhsh was not born 
of Sudabeh,' but that the latter was his step- 
mother, and daughter of the King of Hamavar, 
who had sroacherously imprisoned Kai-Kius, her 
husband, and often endeavoured to throw off his 
allegiance to that Iranian monarch, We should 

* further consider the motive which would have 
actuated Sudabeh to propose incestuous union 
with her step-son, Syavakhsh, and also what senti- 

«ments were uttered by that prince when such an 
unnatural proposal was made to him. I would 
refor my readers to the literal French translation 
of the episode, which is contained in Mohl’s 
second volume, pp. 208-280, For the purpose 





1 Compare Zimmern’s * Herolo Tales Retold fron? Tirdusi,” 
pp. 172 seq. 
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of this paper tho following passngos from tho freo 
English version of soloct oxtracts from ‘tho’ hth 
Némah, by Atkinson,! weuld bo sufliciont:— 

“Th history of the advonturo of Kaus at 
Hoamavoran, and what tho king and his warriors 
endured in consequonce of tho troachory of tho 
fathor of Sudabeh, lashod upon his (Syavnkhsh’s) 
mind.? Ilo, thorefore, was full of xpprohonsion, 


3 Tho Shah Numeh® of Mhdusi, transinted and nbridged 
in Prose and Vorso, by J. Atkinson (London, 1880), pp, 116, 
147. 

2 Tho original vorses of the Skdh-Ndmah, in Mohl’s edition, 
Vol. IL, pp. 220-224, run us follows :-— 

oe pit 89 Gaol 97 Gthts op Ril wor (1) 
el 8010 1 oksy whe 4 wl 
oF A se sty d cay, Wo 3” 
cay) plo sly pe ab ot oe 
te abd nngicSey wi hy BAS ha, 
OY ong aad gl of Gly 
2 

ote p85 OMS 9g Rylan wld) 
te poh lest yle ho wow | ylas 
wd 3651 oF Joly Hdd rig. 
ate OS w leas alyly sso Ly 
“ fad tba joe & we o) 
ate ais GihaT wry! GA 
we pry és wtat puss op 58 
ty pe 5 388 pas Wy od yet 

ate we? 31S colo rp eller (2) 
fo te S19 UGS eh 4 
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and bregthed not a word in answer to her fond- 
ness. Sudaboh obsérving his silonce and re« 
luctance, threy away from horself the voil of 
modesty. 

“ And said: ‘O be my own, for I am thine, 
, endclasp me in thy arms!’ And then sho sprang 
* to the astonished boy, and ongerly kissed his 





“iS r! Bor? rl 80 tyi gal ws 
we pl toys T sy aoe y wld 
wy 0993 alt} whsy Sym 
8. dyed Ob obs dS pt >: 
we gtigee U tteel flaw Gk, Gy gif 
o's OF > Wy OU Ker Wyd coaid 
wt bye wild 38 ws Old 
we bye tle jay cele 
oy BU fad Ge wots AT; was? 
wy 3s 3 wd 4 ag wal sla 
98 lossy cae yw oss 
coy) wu leyeo ws ws oy ls 
oe BS csr ols yal 93 51 pis 
ot 869 5 Jar 93 co9) 3} Sy) oa 
A oho 585, So wid yoy uta (8) 
ty dba yw ed wed soe 5 ns 
“ ps wba pop GL wie 
a ps uslos ils 4 hn 5 
ve BE Oa y a 5 rbd cgail ee) 
we BUS ybaigay dT 3) 55 o5e0 
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deep orimsoned check, ‘which Gillod his sont with 
strange confusion. ‘When*tho king is ‘oad, 1) 
take mo to thyself; soo hdw T stand, body and 
soul dovoted unto thoo.” In his heart ho said: 
‘This novor can be: this isa demon's work 
shall £ be treacherous? What! to my own dear 
father? Novor, novor ; I will nob thus be tomptod 
by tho dovil; yot must I not bo cold to this wild 
woman, for fear of further folly.’ 

“On another day she sont for him, and ox- 
claimod :—‘I caunot now dissembla ; sinco I saw 
thoo I seem to be as doad—my heart all witherod, 
seven years have passed in unrequited love-—~ 
seven long, long yoars. O! bo not still obdu- 
rate, but with the genorous impulse of affoction, 
Oh, bless my anxious spirit, or refusing, thy life 
will be in peril; thou shalt dio!’ ‘Nevor,’ 
replied the youth 3 $0, novor, novpr; Oh, ask me 
not, for this cau nevor be.” } 7 


2 Relying on tho authority of Prof, MohVa Fronch 'Trangla» 
tion of the Siak-~Némah, Zimmer sponta wbout itag follows 

Tt ono aboul that Sudavoh beheld the youth of Satawush, 
and hor oyes wore filled with his beauty, and hor soul bummed 
after-him, so she sont unto him a mosaonger and invited him 
to ontor the hose of tho womon, But ho seul in answor words 
of oxeuso, for ho tausiod hoy nob.” 
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Lhaye here to repeat what I have already 
emphasized in my léotures, that in this episode 
the positive refusal and repugnancy of Syavakhsh 
to his step-mothor’s treacherous allurements, ovt- 
dently prove that no such practice was in favour 
« with the royal blood in the timo of Kai-Kaus. 
Were incestuous marriages admigsiblo, what pos- 
sible reason would the prince have for deserib- 
ing the proposal as “g, demon’s work,” as the act 
of a treacherous and wild woman? Further, it is 
to be.remembered that the sincerity of Sudabeh’s 
invitation is not beyond question, It is easy to 
surmize that if submntted to by the prince, it 
would have enabled Sudabeh to carry out her 
design for removing Syavakhsh, who was heir to 
the Iranian throne, but was not her own gon. ! 

The English translator further relates *:— 


“Syavakhs} then rose to depart precipitately, 
but Sudabeh observing him, endeavoured to 
* cling yound him and arrest his flight. The on- 
dcavour, however, was fruitless; and finding ab 





? Tho firat act of the princs on succceding to the throne, 
would naturallysbo the banishment of Sudabgh, daugater of 
Shanunar, tho hereditary enemy of Iran, 


; 2 Vide p. 147 of Atkinson, 
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length hor situation despornto, sho dolormined 
to (wn tho advontwre inte hor own favour hy 
acousing Syavakhsh of of atrocions ontrago on 
hor own’ porson and yirbuo, Sho, accordingty, 
toro her dress, sereamod aloud, and rushed ont of 
hor apartmont to inform Kaus of tho indignity , 
sho had gullored,” 

Hero, 1 pelievo, wo light upon an intorosting 
olemont of political intriguo, ‘horo is*tho in 
sincoro oxpression of maternal lovo on tho part of 
Sudaboh, tho unwilling visit of Syavakhsh to hor 
palace {forced by tho command of his fithor, 
King Kai-Kaus), tho wunatural solicitatio: of the 
princo by his stop-mothor, tho rofsal of' tho for- 
mor to accort hov unlawful overtures, and, lastly, 
tho inocenco of tho prince and the porfidions 
accusation againsthim by Sudaboh. An intrigno 
with such an objoct not unknown in tho political 
history of ancient Porsin, canhot lead ua to 
condludo that thero was sny natal or sctuah 
proposal for tho hand of the princo, or that such 
® proposal would hive passed without a mocb 
ponalty as an offonce against tho throno, Myon 
grafted that such a proposal were gincoro, is thove * 
“he slightess ground for atompting to prove from 
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it the existenco of iisrviagen acaguest the next-of- 
king Was any such matriage over consummated 
between Syavakhsh an@ Sudabeh? When the 
solicitations of Sudabeh ave plainly characterized 
by Syavakhs has a temptation of the devil, I am 
at a loss to see why my loarned friend Dr. Casar- 
telli should yearn to find in this story an im- 
portant clue to incestuous marriages in old Iran, 


There 4s another interesting allusion to the 
same episode, ‘Sudabeh proposes to the young 
Siyavish marriage with one of her daughters. In 
that case the bride would have been a sister of 
Siyavish......” Ib is surprising to find that Huro- 
pean savants, notwithstanding their oxteusive 

, knowledge of Oriental customs, have often failed. 
to comprehend correctly the several forms of 
Oriental etiquette and address, I beg to submit 
that some astern terms for mother, daughter or 

“sister, aro not td be as strictly interpreted a& 
sueh words are in Wostern languages. Those 
Europoans who have beon aceustomed to the 
Indian stylo of address, may*have noticed that 
tho Iindustani words “ammé” or “ma,” and 
the Gujerati “mdyaji” do not litorally dondte 
‘mother? in overy case, but are genorally used 
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as expressions ‘of addrose to any Indy nb thro heond 
of whonschold or to anf oldorly women in tho 
ordinazy senso of the “Bnglish “madam.” So 
also tho dosiguations for sistors and daughtors, 
sve nob usod strictly in thoir litoral senso, but 
they avo a common form of addross to ordinary 
young girls, fomalo visitors, rolationa, cousins, 
&e. When, thoroforo, Sudabeh calls the young 
maidens of hor palaco for * daughtors,” ib doos 
not necessarily moan that they woro her own 
actual offspring, but tho torm would be applica- 
ble to the daughtors of rolations, noblos, or obhor 
allied princos; and so any proposal fdr tho hand 
of ono of tho so-called “ daughtors,” doos not in 
tho loast provo that tho proposed brido was the 
offspring of Kei-Kaus, 

I conclude this papor with gonoral obsorva~ 
tions upon the reasons which have thrown some, 
“European Tvanists into tho “palpablo orvor of 
attributing tho practico of noxt-of-kin marringos 
to tho only Zoronstrians. Ib ign woll-known 
fact that tho Shih-Ndmah is portly basod on 
indigonous traditions prosorved in the old Persion 
or Pabfavi literature oxlant if the timo of Fir. 


dusi, The Pahlavi fragmonis of Karndmak-t 
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Artakhshtar-{-Papakan (containing’ about 5,600 
words oqnal to thirty odtavo pages), Yddgdr-t- 
Zartrdn (wrongly styled the Pahlavi Sidh-Nanah, 
since if contains about 3,000 words, equal only 
to fifteen octavo pages—e short account of tho 
way, between Gushtasp and Arjasp), as well as 
tho fourth book of the Dinkard (extending to 
about 4,000 words, and containing a desoription 
of the exploits 6f various Iranian monarclis from 
Gushtasp to Noshirvan), have lately boon sub- 
milted to close resgarch. Theso writings havo 
furnished us with plain proofs that the epic of 
the Shéh-N&mah and other genuine Persian books 
relating to tho earliest period of Iranian monar- 
ghy, woro neither myths nor fictions, but, toa 
certain extent, reliable works, the offspring of 
the carlior Pahlavi, which has not survived in its 
ontirety. Honce it is not difficdlt to trace the 
otror of the Haropean view. We begin with the 
asserion that Istor Persian history is the out- 
come of its Pahlavi predecessor. For that reason 
I prosume that ordinary Persion words for daugh- 
tor, sistor, or son, usod in the first-mentiongd, ., 
aro synonymous with tho words used if. the 
original Pahlavi authorilios. 

ne 
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Pahlavi is*a composite language, containitiys 
tho olomonts of two difforent rool- languiyros, vity 
Arian and Somilic. °In it tho words usod to 
axpross tho nearest blood rolationships ave gone- 
rally Semitic, Thoy are akh * brothor,’ abhiman 
‘sister,’ Lorman ‘son,’ and dentman ‘daughter’ 
It is romarkablo that in Pahlavi, as in Arabio and 
Hebrow, tho word alk’ does not always strictly 
donote ‘brothor ;? bub in all thdso throo Jangua~ 
gos il signifies ‘a brobthor,’ ‘a kinsman,’ or ‘a 
friend? (sco Richardson and Arnold), Similarly, 
Pahl. akhtman means ‘a girl,’ ‘a sislor, or ‘a 
fomale friend’ ‘Tho Pahl. bentman’ donotos any 
intimate relation—‘a boy,’ ‘a son,’ ‘a youth, 
or ‘a doscondant,’ So also tho Pahl. vontmup 
signifies ‘a girl,” ‘a daughtor’ or Sa fomalo kins- 
man’ It is, thorefore, erroncons to restrict 
oursclyos only to tho meaning of ‘sistor’ av 
* daugiitor’ whonover tho Pahl, words akhbmun 
or bendman occur. 6 
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“Tho gonial nnd industrious aofolar Dastur Darab Peshotan 
Sanjana favoured us yesterday with a contribution which 
supploments his paper on ‘ Next-of-ldn Marriages in Ancient 
Tran,’ which was road a yonr or two sinco before tho Bombay 
Branch of the Royal Asiatic ‘Society. Sinco that papor was 
rend Madamo Dieulafoy's striking romence of “ Parysatis ’? 
has given wider ourronoy to tho received tragitionary and 
historical bolief on this subject, Madame Diculefoy with all 
hor protensions to knowledge concerning: Porsian antiquities, 
takes Par: rysatiy ag who finds her i in tradition, the consort of her 
brother Daring, and Artaxerxes wedded in succession to two 

. of his nearest blood relations. Inquiry into the latest results 
of philosophical and othyographio invostigation would, how~- 
evor, have warned tho" gifted Fronchwomen against a too 
ready acceptance of conventional beliefs on this subject, Wo 
need not herd reproduce either the earlior or the later of the 
Dastur’s arguments on tho subject. It is sufficient to say that 
ho has gone far to establish the proposition that the Pehlvi 
terms, the use of which has led toa bolicf that noxt-of-kin 

*mflrviagos were common in carly Iranian socioty, have 9 much 
wider meaning than has hitherto beon attached to them, 
Turopeun Iranists seem to hayo come round of Inte to tho 
conclusion, which the Bombay Dastur has set forth with so 
much industry and olearness—a result which must bepogarded , 
ith pratification, For “though, as George Eliot says, wo 
cannot roform aux ancestors, it is always eatisfactory when wa 
lenrn@hat they wore bottor than thoy have beon orodited with 
being,’—[ Bombay Gazotte, Novembor 18, 1890,) 


‘Mr. D, D. P, Sanjang handied on interesting subjoot the 
other day whilst discoursing on the position of woman 
amongst tho Zoroastrians in tho early timog of the Avesttes 
Brom the rather mongro materials soattored up and Gown the 
Avoatn, or the sacred writings of tho Parsoes at presont 
extant, ho hes dvawn a olear skotch, which goes far to show 
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that the position ‘which the weaker rex occupied at that time 
was a very honoutable one—hpnournblo to thém as well as to 
the sterner sex which conceded it. Thia position, it fiay be 
observed, is quite the rovérse of that degraded state into 
which woman fell in nearly all Eastern countries in later 
times, and from which she is perhaps destined noye$to riso 
altogether, As was observed bysthe chairman, Sir Raymond 
Woat, womah occupied a noble position in the dawn of oivili- 
zation among several ancient nations, but as this civitizafion 
advanced andwsations became more refined, woman was thrust 
into anv inferior position, and she became the mere instru- 
mont of man’s pleasure and last, In the dawn pf Grook civi- 
lization, as preserved to ug by the Homerio Gomes, womtn 
was regarded with great respect, and a great measure of 
freedom was accorded to her, But when that dawn bioko ” 
into the bright day of Greek culftre and tho noon was 
reached in the age of Pericles, the greatest blot in this cnl- 
ture wag the dograded, almost slavish, atate of their women 
and thoir Jax morality: by tho side of Pericles stands Aspasin, 
Looking to this country wo find the same phenomenon. In 
tho oarliest times of which there is any literary record, wo 
find that the Hindoo women occupied a far higher posititn® 
that in onr times. Among the ancient Ivanians, ag Mr. 
Sanjana has shown, woman was on the game level in most 
things in her aphere ag man, Bat in their lator history, espe- 
olally fare time of the Sassanides, when the Zoroastrian 
* faith baca@ the stata religion, wwomtan, itappears, foll from 
her high place and sank into # debnsed state, From Mr. 
Sanjona’s paper it is cloar that the early Iranians recofhised 
fully tho spiritual equality of woman with mau—an oqualidy 
which, according to Mr. Lecky, was not recognised by tho 
proudest civilizrtion of ancient times, Ohriatianity was tho 
first to do that for her, and thus to lift hor from the abyse 
Kio whigh the Greek and Jater Romarcivilization had thrown 
her. But the Zoroastrign faith did it long before Christianity, 
aud may be said to Uavo anticipated it in this its nobleat 
‘ 
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work, Thus this easertion & {ho spiritual &quality of woman 
withgnan ds on of Lho many ypints in which tho Zoroastrian 
faith Qosemblos tho Christian, Another interesting fact 
* brought out in the lecture is tht the anoiont Tranigna paid 
{reat atlention to the spivitnal and moral development of their 
womengand in this matter theiy modern descendants should 
try to follow closely in thei footstops. For moral odnoation, 
of great importance to both the soxes, is of peculiar importanco 
to thé femalo, and what is rightly called tho weaker sox. 
Noglect of it, suchas is observed at the present day in 
Europe, results in the disastrous effects which writers like 
My, Lilly hay, vR 8 vigorously exposed, And Parseas would do 
Well to profit Vy tifa. —[Pimas of India, April 22, 1892,] 


©Mr, Darab Poshotan Sanjana’g delineation of Zoroastrian 
women in remote antiquity shows research and illustrates 
his profound soholarstfip, Ie points out that in primitive 
Iranian sovioty the wife held a posifion, in social as wall 
Apiritaal matl®rs, not inferior to that of her spouse, With 
‘an array of apt quotations to support his position, he con. 
oludos that the duties of a woman in the Avesta period woro 
not confined to the economical fnunotions of hor houschold, 
*pift had an important bearing on tho moral and spiritual 
progross of the Avesta nation, Hor training had rendered 
hey onpablo of serving, not only asa moral teachor to hor 
own obildron, but also to her ownsex. Illegal union between 
the sexes was condomyed ose mortal orimo, Stearns i: 
was atriotly prohibited, and disobedionco towards the hua- 
band wasa shomofal crime. Sir Raymdnd West's speach 
on th% oronsion sorvod tho purpose of an oxquisite framo to 
. Sanjenn’s picturo, Sie Raymond omphasized tho point 
thot thergo was somothing to be done, besides instructing 
women in mero loaning, Bquality of education does nob 
menn indontity of education as betweon mon and womdtey 
«It means a rocognitich of some groat difforences*and an: 
equal unfolding of the gifts of each sox.’—[Indiun Spectator, 


. 
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